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r^v;        THE    NAWAB--    OF    BHOPAL   AND    HIS 
''-'-    CO-RELIGIONISTS    AND    FELLOW    SUBJECTS. 


^    '      'AN  xVPPEAL 


HUN  AND 


Our  I'cH'Jcrs  Ite  prcj^)^^  a^-aVc  of  svjij^  lijis  hik'ly 
O'jcLUTcd  ill  }3lio}llil^  and  wo  tliink  it  wilLt^t^o  out  of  placr 
to  rufor  to  tlie  afl^i<v^^|^,tliat  ►Stato^c>ttCf)iG^;^soiit  occasion. 
Wo  do  not,  ho\vevcS^i^RSlP/(-0\Tip&^  of  tlic  treatment 
a<jcordcd  to  tlio  NawaoN^hi, i.i i  r'^'^BIiopal  by  tlie  Briti^^li 
Government  and  its  officials,  as  wc  are  ignorant  of  tlie  cir- 
cumstances wliicli  have  led  Government  to  treat  the  Niisvab 
in  the  manner  it  has  done.  On  the  contrary,  we  have  to 
express  our  regret  at  the  conduct  of  our  ovvn  co-religionists, 
who,  in  spite  of  their  ignorance  of  the  causes  of  such  treat- 
ment;,  have  not  only  expressed  their  {ipproval  of  it,  but  liavc 
^one  so  far  as  to  invent  all  sorts  of  excuses  for  the  past  and 
future  treatment  of  the  Nawab.  'I'hey  consider  that  the 
action  taken  by  Government  is  fully  justified ;  and  advise  the 
authorities  to  go  a  ste[>  further,  and  hang  the  Nawab  or. 
transport  him  to  Rangoon  or  some  other  island. 

The  arguments  which  have  been  adduced  in  favour  of 
the  policy  adopted  by  the  Govermnenf  of  India  towards 
the  Na^vab  have  already  been  stated  and  replied  to  by  our- 
selves and  by  several  of  our  contemporaries.  We  now  in- 
tend to   refer   to  the  chargesf  which  have  been  brought' 


*  Siclcli(i  Ilnssan  Khan,  though  deprived  of  tlie  title  of  Nawab  c-()U- 
ferred  on  him  by  the  British  Govcnuncnt,  is  still  referred  to  in  this  articli- 
as  the  Xawab,  because  the  Begum  Avho  also  possesses  the  authority  to  coulcr 
such  a  title  has  not  deiH'ived  him  of  it. 

t  These  charges  are  : — (1)  the  maladministration  of  Bhopal,  (2)  oppre.s5ii<"i 
111  the  people,  (3)  religious  bigotry  in  the  distribution  of  Stnle  patroiia^ 
(1)  interference  in  the  religious  perfurnianccsof  the  Hanlis,  Shialisand  Hin- 
dus, (o)  severity  of  settlement  operations  result  ing  in  the  emigration  of  7,U0O 
men,  (<')  sui)port  and  encouragement  of  Wahabecism.  These  charges  ha\H3 
bixMi  refuted  by  several  papers,  both  Vernacular  and  English,  such  as  tJi.-,- 
Koh-i-Noor,  the  llaru[-i-Uind,  the  Shafi([-i-iliud,  iN[utid-i-A'in.  Najmiil- 
Akhbar,  lvia/,ul-Akhb;i.r,  Urdu  Guide,  Shalina-i-irind,  i\lauj-i-XarljU'la, 
Tribune,  ^'c,  &c.,-\vhich  outnumber  the  juipers  who  arc  opposed  totheNawalj. 
The  Dablr-ul-Mulk  of  Bhopal,  in  its  issue  of  the  10th  Jamadi-us-Sani  has 
not  fairly  stated  the  number  of  papers  for  and  against  the  Nawab,  inasmuch 
a<?  many  papers  favorable  to  the  Nawab  have  boon  represented  as  hostile. 
This  can  be  verified  by  a  ]icrusal  of  the  papers  themselves  from  the  Shahna- 
i-lIind,Koh-i-Xoor,  etc.,  which  coni  ains  a  review  of  all.  The  reforms  introduc- 
ed by  the  Nawab  are  also  given  at  length  in  the  Shahua-i-Hiiid,  1st  Februaiy 
ISbO,  and  the  Mauj-i-Xarbada.  13th  June  18SG;  VN-hich  will  i  rj>  ly  [icrusial. 
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ngainsfc  tlic  Nawab,  and  which^  in  tlio  opinion  of  his  oppo- 
nents, constitute  a  sufficient  justification  for  a  severer  form 
oC  punishment. 

These  charges*  are  : — , 

(1) — -That  the  Nawab  has  committed  or  caused  eight 
or  nine  murders  to  be  committed  in  Bhopal. 

(2) — That  he  sent  money  to  thb  Mahdi  through  one 
Din  Mobamed. 

(•3) — That  he  wrote  the  Majmna~i-Khutab,  the  Hidayat- 
iis-Sail,  the  Tarjaman  Wahabiya^,  tlie  Iqtrab-us- 
»Sait,  and  other  works  against  the  British  Govern- 
ment, in  order  to  incite  the  people  to  wage 
Jihad  or  religious  war  against  Government. t 

iSomo  of  our  ^iuhammadan  b^-ethren  have  gone  the 
le?ii>-th  of  suo'crestinsr  that  the  co-relio:ionistsof  the  Nawab  are 
equally  guilty  of  exciting  the  people  to  wage  religious  war, 
and  that  they  too  should  be  severely  punished  along  with 
the  Xawab.  An(.ther  contemporar^r,:}:  who  calls  himself  AIju 
Darjatj  says  that  the  Ahl-i-Hadis,  being  the  followers  of  Maulvi 
Mohamed  Ismail,  who  waged  a  Jihad;  are  rebels  against 
tlie  Government.  §  /rhcse  papers  have,  indeed,  been 
audacious  enough  to  say  that  it  is  only  to  flatter  the 
Government  that  the  Ahl-i-Haclis  are  compiling  treatises 
and  works  prohibiting  Jihad  against  the  Government.  The 
Ahl-i-Hadis,  they  say,  consider  it  their  duty  to  wage  war 
against  Ck)vernment;  while  the  followers  of  the  Hanfi  sect,  to 
which  they  themselves  belong,  have  never  even  thought  of 
Jihad  or  rebellion.  In  short.  Jihad  and  rebellion  against 
Government  is  confined  to  the  Ahl-i-Hadis  alone! 

It  is^  however,  a  matter  for  congratulation  that  these 
reckless  utterance?  have  had  no  efTFect  whatever  on  the 
Government,  who  instead  of  punishing  the  Nawab  still  more 
sev(■re^y  as  suggested  by  these  writers  has  mitigated  the 
severity  of  the  punislunent  inflicted  on  the  Nawab. ||    '. 

Under  the.^e  circumstances,  so  far  from  complaining, 
wo  feel  bound  to  express  our  gratitude  to  the  Govern- 
ment and  its  officials  for  not  attaching  any  importance 
tfj  these  snggefctions  of  the  fellow  subjects  of  the 
>ai,Tab,    and    treated    them    as     the  result  of    a    bigoted 


•  Vide  :^rasii-i'.Qai.sar,  30l,h  March  18H0,  and  Sliowkat-i-IIiud,  etc 

t  FicZe  Ali!.i-nl-Akhbar  of  Calcutta,  Isfc  JIarcli  18J-6. 

'':i  Vide  SjiJV'ijul-Akhbar  Jhelniu,  1st  Marcli  1880. 

§   Alunnlak1tl»ai-  aiid  Scrnjul-Aklibar,  l^t  Mai-ch  ]8  G. 

,,  W(>  hoar  that  the  Nawab  ar.d  Bc;^ani  wciv  at  first  wot  allowed  to 
liv-c  in  tho  aamc  palace,  but  tli-'*^  ' ''"  r"  triction,  ihuuk^i  to  tlir  i^'^fr'iinetit, 
has  now  bueu  rciiwM?d. 
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lagination.  Wliat  wo  liavo  to  complaia  of  is  tlio  conducf 
of  oiir  own  fellow-subjcctSj  and  not  of  the  Government 
or  any  of  its  officials.  On  the  contrary,  wc  thank  the 
Government  of  Lord  Duiferin  as  also  Sir  Lepel  Griffin, 
an  old  benefactor  of  the  Pnnjab^  for  not  having  pnnished 
the  Nawab  with  the  severity  demanded  by  these  writers. 
We  therefore  venture  to  appeal  against  these  writings  to 
Lord  Dufferin  and  Sir  Lepel  Griffin  in  the  hope  that  our 
present  article  may  serve  to  expose  still  further  the  untrust- 
worthiness  of  the  reckless  statements  made  by  the  writers  in 
question  and  remove  any  .unfavorable  impression  that 
such  statements  may  have  left  on  their  minds.  We  also 
feel  sure  that  after  reading'  the  present  article  they 
will  be  convinced  that  the  Nawab  and  the  Ahl-i-Hadis 
are  loyal  to  the  Briti^i  Government.  We  now  proceed 
to  refute  the  several  charges  in  the  order  in  which  wo 
have  stated  them. 

(1). — The  statement  that  the  Nawab  committed  or 
cansed  to  bo  committed  eight  or  nine  murders  is  wrong  on 
the  face  of  it  and  hardly  needs  any  refutation. 

If  a  single  murder  had  been  committed^  either  at  the 
instance,  or  with  the  complicity  of  the  Nawab,  it  is  impos- 
sible that  it  could  have  been  kept  a  secret  from  Sir  Lepel 
Griffin  (through  whose  efforts  the  facts  of  the  murder  cases 
of  Akbar  Ali  and  Salah-nd-din  have  been  brouo-ht  to  lio-lit 
and  the  perpetrators  of  those  murders  severely  punished) 
and  his  own  nominee  Nawab  Abdul  Latif  Khan  who  was 
engaged  in  enquiring  into  the  doings  of  the  Nawab  Consort. 

(2). — Similarly,  the  statement  about  the  Nawab  Consort 
sending  money  to  the  Mahdi  through  Din  Muhammad  is 
entirely  imaginar}-.  In  order  to  give  it  a  coloring  of  truth 
the  Mashir-i-Qaisar"^  state  that  '^if  Din  Muhammad  had 
not  been  cleverly  made  to  escape  to  Cabul  he  would  have 
been  assuredly  punished."  We  are  glad  to  be  able  to  inform 
our  contemporary  that  the  Din  Muhammad  to  whom  he 
refers  was  arrested  at  Lahore  a  few  days  ago  and  that  he  is 
taking  his  trial.  Let  our  contemporary  therefore  come 
forward  on  the  present  occasion,  and  prove  the  complicity  of 
the  Nawab  Consort  in  the  case  under  notice,  and  get  him 
adequately  punished.  We  beg  to  assure  the  Mashir 
that  we  shall  be  glad  to  assist  him  in  order  to  see  the 
enemies,  of  our  benign  Government  adequately  punished. 
The   statementf    made  by   Din  Muhammad  in  court  shows 

*  Yido  Masliir-i-Qp.i?ar,  4th  February  18S(). 

t  We  have  learnt  on  good  authority  tbat  Din  ^foliamo'l  made  a  stateuiont 
in  tlio  Court  of  the  Judicial  Assistant,  Lahore,  to  rlio  effect  that  he  had  been 
senr  to  Lahore  by  Sir  Lepel  Griffin,  in  order  tocoilect  some  evidence  against 
theXawab.  Sir  Lepel  Gritfin  who  was  telegraphed  to  has  not  confirmed  this 
statement,  but  it  is  clear  from  Din  Mohamed's  x?onfessiou  that  he  is  an 
enemy  of  the  Nawab  and  not  his  confidential  agent, 
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that  so  far  from  being  a  confidential  agent,  lie  is  a  deadly 
enemy  of  the  Nawab.  Self-constituted  councillors  like 
our  contemporary  are  of  course  at  liberty  to  extort 
any  confession  they  like  cut  of  him  prejudicial  to  the 
Nawab ;  but  they  must,  always  remember  that  the*  antece- 
dents of  Din  Muhammad  and  his  cases  in  the  courts  of 
Bhopal  render  his  evidence  against  the  Nawab  legally 
worthless.  Of  course,  if  it  is  politically  expedient  to 
receive  his  evidence,  then  it  is  a  different  thing  altogether. 

(o). — The  third  charge  which  our  Muhammadan 
brethren  have  preferred  against  the  Nawab  is  only 
partially  true  but  mostly  unfounded.  That  the  works 
of  the  Nawab  contain  some  passages  to  which  exception 
might  be  taken  is  true  enough,  but  to  credit  him  with 
being  the  author  of  those  passages  and  to  infer  from  them 
that  he  is  an  enemy  of  the  British  Government  is  monstrous. 
1'hese  passages  have  been  quoted  in  the  Nawab's  works 
from  other  authors.  Indeed,  the  Nawab's  works  contain 
passages  diametrically  opposed  to  those  to  which  exception 
has  been  tal^en. 

Secondly  the  meaning  of  most  of  the  passages  has  been 
purposely  distorted  to  show  the  Navyab  as  being 
disloyal  to  the  British  Government)  although  they  really 
do  not  at  all  show  that  the  Nawab  is  in  any  way  hostile 
to  the  Government. 

Thirdly  the  authorship  of  cerlain  passages  has  been 
wrongly  ascribed  to  the  Nawab— passages  which  arc  con- 
spicuius  by  their  absence  in  his  writing. 


*Din  Mohamcd  is  a  resident  of  Bliopal.  Originally  a  Hinrln  of  the  Kalal 
caste,  lie  became  a  IMolianiedaa  and  entered  the  service  of  tlie  late  Qndsiya 
Begum,  ^vliose  hostility  to  the  Nawab  consort  and  the  Begura  has  been  ad- 
mitted even  by  our  contemporaries.  He  has  been  in  tlie  habit  of  extorting 
money  by  \  hreatening  people  to  report  them  to  the  authorities  and  represem- 
ing  himself  as  a  spy.  He  had  also  obtained  money  on  other  pretences  as  is  clear 
from  an  advertisement  in  the  Nusratus'sun-nat  warning  people  against  his 
machinations  and  stating  that  he  left  Benares  after  obtaining  money  on  false 
pretences.  On  one  occasion  he  tried  to  extort  money  out  of  the  Nawab  by 
writing  apetition  in  which  he  asked  the  latter  to  pay  hira  a  thousand  rupees, 
else  he  would  write  to  Sir  Lepel  Griffin  that  he  had  been  sent  by  the 
Nawab  with  a  thousand  rupees  to  the  Mahdi  and  that  he  had  declined  to 
])ay  the  other  thousand  rupees  Avhich  he  had  promised.  The  Nawab  sent 
this  petition  to  the  Criminal  Court  which  punished  him  after  duly  inquiring 
into  the  case.  He  was  also  punished  on  a  previous  occasion  for  a  similar 
offence.  This  can  be  verified  from  the  misals  of  the  Bhopal  Court.  Ife 
confessed  that  he  had  threatened  the  Nawab  because  he  did  not  provide 
for  him  after  the  death  of  Qudsiya  Begum.  These  facts  show  clearly  enough 
that  he  is  an  open  enemy  of  the  Nawab  and  that  consequently  any 
statement  he  might  invent  for  his  own  safety  or 'at  the  instance  of  others 
cannot  be  rolled  on  if  the  misaU  of  the  Bhopal   Courts  are  to  be  trusted. 
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Wo  now  proceed  to  refute  the  several  misropresontationa 
of  which  the  Nawab  Consort  has  beeu  made  the  victim  by 
his  opponents,  and  trust  that  our  benign  Government  and 
its  officials,  who  may  have  been  misled  by  such  misrepre- 
sentations, will  carefully  consider  what  we  have  to  say  on  the 
subject.  The  first  work  in  which  Siddi(|  Hassan  Khan  is 
charged  with  attempting  to  incite  people  to  ^vage  war  against 
Government  is  the  Dewau  Khutab  or  Moizat-i-Hasna.  The  op- 
ponents of  the  Nawab  have  tried  to  impress  on  the  Govern- 
ment and  some  of  the  officials  that  in  the  work  in  question 
the  Nawab  has  attempted  to  excite  the  peo])lc  to  Jihad,  and 
has  purposely  compiled  it  in  the  Arabic  language  and 
printed  it  iu  Egypt  so  as  to  create  a  feeling  of  hostility 
against  the  Government  in  Arabia  and  Egypt.  It  is  true 
that  this  work  contains  a  Khut])a  on  the  question  of  Jihad  ; 
but  it  is  wrong  to  say  that  the  Nawab  is  the  author  of  that 
Khutbn,  or  that  it  is  intended  to  incite  people  to  Jihad,  or 
that  he  wrote  it  in  the  Arabic  language  and  printed  it  in 
l^igypt  in  order  to  excite  the  Arabs  and  Egyptians  against 
the  Government. 

The  fact  is  that  the  several  Khutbas  contained  in  the 
book  are  not  written  by  one  and  the  same  author,  but  by 
various  authors;  and  the  one  dealing  with  Jihad  is  from 
the  penof  Moulvi  ^fohammad  Ismail,  the  martyr,  who  wrote 
it  when  he  was  engaged  in  a  religious  war  against  the 
Sikhs,  on  account  of  the  latter  interfering  with  the  Muham- 
madans  in  the  performance  of  their  religious  duties.  He  did 
not  wage  a  religious  war  against  the  British,  nor  did  he  excite 
people  against  them  in  the  Khutba  in  question.  Indeed, 
lie  considered  it  unlawful  to  wage  war  against  them,  and 
this  he  declared  openly  in  Calcutta  {vi<Ic  Syad  Ahmad 
Khan's  reply  to  Dr.  Hunter,  which  he  quoted  at  page  7  of 
the  last  number  of  the  Ishat-us-Sunah). 

The  Nawab,  according  to  an  ancient  custom,  collected 
the  Khutbas  of  the  Ulema,  including  that  of  Moulvi  Ismail 
on  Jihad_^  and  caused  the  collection  to  be  printed  in  India. 
As  the  question  of  Jihad  (which  is  enjoined  under  certain 
circumstances  which  do  not  exist)  is  referred  to  in  almost  all 
Muhammadan  books  on  Theology  and  the  traditions  of  the 
Prophet,  and  as  in  the  Khutba  under  notice  the  people  are 
not  called  upon  to  wage  Jihad  against  the  Government,  he 
very  rightly  considered  that  the  publication  of  this  Khutba.,* 
or  the  book  containing  it,  would  do  no  harm  to  the  British  ' 
Government. 


*  We  have  a  copy  of  the  first  edition  containing  the  Khntba  on  Jihad, 
and  we  shall  be  glad  lo  show  ib  to  anybody  who  may  be  inclined  to  verify 
our  statement. 
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But  the  more  mention  of  the  word  Jihad  was  considered 
sufficient  by  the  opponents  of  the  Nawab,  who  at  once 
succeeded  in  rousing  the  suspicious  of  certain,  officials 
against  him.  Accorclingl}^^  on  the  21st  March  ]881,  Colonel 
Bannermann,  Political  Agent^  Saihoor  (Bhopal  territory), 
raised  certain  objections  against  the  work  in  question, 
whereupon  the  Nawab  destroyed  all  the  copies  he  could 
lay  his  hands  upon  in  the  presence  of  the  Political  Agent. 
When  this  work  was  republished  in  Egypt  the  Khutba  of 
Moulvi  ]\[ohamniad  Ismail  was  excluded.  We  have  a  copy 
of  the  edition  published  in  Egypt  with  us,  and  shall  be  glad 
to  show  it  to  an3^one  who  may  desire  to  verify  our 
statement. 

This  shows  that  the  Nawab,  so  far  from  attempting  to 
excite  people  to  wage  Jihad  against  the  British,  is  loyal 
to  tlie  British  Government.  Indeed,  if  the  object  of  the 
Nawab  had  been  to  excite  people  against  the  Government, 
he  should  have  published  this  work  or  the  Khutba  on  Jihad 
in  the  Vernacular  and  not  in  the  Arabic  language,  which  not 
one  out  of  a  hundred  Indian  Muhammadans  understand. 
On  the  other  hand,  if  he  had  meant  to  create 
ill-feeling  against  them  in  Egypt  and  Arabia  he  should 
not  have  excluded  the  Khutba  on  Jihad.  The  publication 
in  Arabic  in  India,  and  the  omission  of  the  Khutba  on 
Jihad  in  the  Egyptian  edition,  prove  conclusively  that  he 
did  not  mean  to  excite  the  people  to  Jihad. 

The  remarks  we  have  made  above  will,  we  trust,  servo 
to  convince  our  readers  that  the  Nawab  Consort  cannot  be 
charged  with  attempting  to  excite  people  to  Jihad  on  account 
of  the  publication  of  the  Dewau-i-Khutab.* 

The  second  work  which  the  Nawab  is  represented 
as  having  published  with  the  same  object,  viz.,  to 
excite  the  people  to  Jihad,  is  the  Hidayat-us-Sail. 
The  Nawab's  opponents  have  tried  to  impress  on  the 
Government  that  on  pages  88  to  91  of  this  work  the 
Nawab  calls  upon  the  Arabs  either  to  expel  the  English 
from  Arabia,  or  to  massacre  them,  or  convert  them  to  Islam; 
and  that  at  pages  94-  to  104  the  Nawab,  in  replying  to  certain 
questions,  proves  that  India  is  '^a  Dar-ul-Harb,  or  place  of  war,^. 
jthat  it  is  the  duty  of  the  Muhammadans  to  rescue  by  t]ie'« 
i  sword  from  the  hands  of  infidels  all  cities  occupied 
rlie  latter;'*  and  that  it  is  unlawful  (kufr)  for 
Muhammadans  to  reside  in  the  cities  of  infidels,  or  to  serv 
them,  or  cultivate  their  friendship,  or  to  r>n\]  tlv^4y..j^v«  jnsi 
and  so  on.  Tt  is  no  doubt  true  that  the  Hid ayat-us-SiiiT  Hoes 
contain  such  passages;  but  it  is  not  true  tliat  the 
Nawab  is  their  author,  or  that  his  object  in  publishing  them 
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was  to  create  ill-feeliDg  or  hostility  against  the  English.  The 
])as:;agGS  in  question  arc  written  by  otliers^thc  Nawab  having 
simply  quoted  them. 

The  first  passage  which  is  quoted  at  pages  88  to  91  is 
a  translation  of  Hassan-bin-Jalal  of  Yemen^s  treatise  called 
llie  Banian,  as  stated  on  page  91,  lino  10,  of  the  llidayat-us- 
Sail.  The  remaining  passages  which  appear  on  pages 
91'  to  104  are  literal  translations  of  a  treatise  called  Saif 
Tabbar  written  by  Sayad  Abdul  Bari  of  Yemen,  •  Although 
no  reference  has  been  made  to  this  treatise  in  the  Hidayat- 
us-Sail,  but  in  another  work,  the  Ibrat,  which  was  published 
by  the  Nawab  three  years  later,  in  A.  H.  1294,  the  text 
of  the  treatise  and  its  name  are  given.  We  have  both  of 
these  treatises  (Banian  and  Saif  Tabbar)  at  our  disposal,  and 
we  can  show  them  to  any  one  who  cares  to  see  them. 
The  fact  of  the  Nawab  translating  and  quoting  from  these 
treatises  in  the  Hidayat-us-Sail  without  expressing  any 
opinion,  favourable  or  otherwise,  is  just  like  the  reproducing 
(by  the  newspaper  critics  of  the  NaAvab)  of  the  Mehdi's 
])roclamations  or  the  hostile  actions  of  Russia  against 
the  Government  without  any  comment.  Such  an  act  cannot 
be  regarded  in  the  light  of  an  attempt  at  inciting  the  people 
to  rebellion ;  so  far  as  our  own  experience  goes,  wo  can 
conscientiously  assert  that  the  object  of  the  Nawab  in 
reproducing  such  passages  was  to  show  his  profound 
learning  and  research,  and  not  for  the  purpose  of  showing 
his  friendship  or  hostility  to  the  British  Government. 
There  is  another  reason  why  such  passages  are  inserted  in 
the  Nawab^s  work  without  an}^  comment  whatever  (which 
we  arc  bound  in  candour  to  state),  and  that  is  that  the 
Nawab^s  work  is  not  distinguished  for  research.  The 
Nawab's  friends  must  excuse  us  for  making  such  a  remark 
in  the  interests  of  truth  and  honesty.  The  fact  is  that 
Siddiq  Hasan  Khan  is  in  the  habit  of  inserting  everything 
in  his  works  without  any  reference  as  to  its  truth, 
expediency,  or  otherwise.  This  carelessness  is  not  confined 
to  questions  referring  to  Government,  but  is  also  apparent 
in  the  discussions  of  some  religious  and  scientific  ipiestions. 
It  was  for  this  reason  that  his  contempuraries  and  co- 
religionists (notably  Maulvi  Abdul  Hai  and  other  Ulema 
of  Lucknow)  severely  took  him  to  task  for  some  doctrines  of 
his,  and  compelled  the  Nawab  to  acknowledge  the  sound- 
ness of  their  criticism.  Indeed,  Siddiq  Hasan  Khan  was  obliged 
to  admit  that  he  had  simply  copied  certain  authors  and  could 
not  vouch  for  the  correctness  of  their  statements  or  0})inions. 
If  the  Nawab  can  ((uote  authors  without  reference  to  their 
correctness  in  purely  religious  or  scientific  matters,  is  it  to  be 
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wondered  at  that  lie  should  have  quoted  others  on  poHtical 
questions  without  any  comment  ? 

The  Nawab  is  quite  ignorant  of  politics  and  unaware 
of  the  consequences  of  such  writings,  and  might  therefore  be 
excused  for  inserting  such  objectionable  passages  in  his  own 
works  without  any  comment;  but  it  is  not  true  that  he 
inserted  them  for  the  purposes  of  exciting  the  people  to  i*ebol- 
lion.  Insupport  of  this  assertion  we  will  adduce  an  argument 
the  soundness  of  which  will  be  admitted  by  all  unprejudiced 
minds,  and  that  is  that  in  the  Ilidayat-us-Sail  and  subse- 
(pient  works  the  Nawab  also  inserted  the  following  ma- 
f<(iils  (maxims),  which  are  diametrically  opposed  to  those 
to  which  exception  has  been  taken. 

(1).  That  the  cities  of  India  are  Dar-ul-Islam  (place 
of  safety)  and  not  Dar-ul-Harb  (place  of  war)  (thus  contra- 
dicting all  the  passages  quoted  on  pages  D4  to  104  of  the 
Hidayat-us-Sail). 

(2).  That  the  chiefs  and  people  of  India  having  entered 
into  a  treaty  of  friendship  with  the  British  Ciovernmcnt, 
it  is  unlawful  for  any  person  to  wage  religious  war  against 
the  British  or  to  break  the  treaty. 

(8).  That  the  Mutiny  of  1857  was  not  a  Jihad  but  a 
rebellion. 

(4).  That  it  is  unlawful  to  entertain  any  hostility  towards 
the  Government  even  for  those  (while  residing  in  this  country) 
who  consider  India  a  Dar-ul-Harab  (or  place  of  war). 

(5).  That  the  circumstances  which  would  justify 
Jihad  do  not  exist  in  India,  and  that  no  person  from  Cal- 
cutta to  Peshawar  and  from  Sindh  to  the  Deccan  may  wage 
Jihad  against  the  British  Government. 

((3),  That  the  British  Government  is  just  and  desirous 
of  maintaining  public  tranquility,  and  so  on. 

On  page  130  of  the  Ilidayat-us-Sail  the  author  asks 
the  ({uestion  (41),  Wlietherthe  Muhammadan  States  in  India, 
like  Hyderabad  and  Bhopal,  &c.,  are  Dar-'d -Islam  (places  of 
safety)  or  Dar-ul-ilarb,  and  then  shows  that  tbesu 
States  and  all  other  cities  in  India  are  Dar-ul- Iskun 
and  not  Uar-ul-Jiarb.  After  (pioting  sonic  passages  fruni 
works  on  Theology  in  support  of  his  assertion,  he  sums  up 
as  follows  on  page  133  : — 

*'  As  India  generally  and  the  Muhammadan  states  in 
particular  are  not  Dar-ul-Harab  according  to  Imam  Aazum, 
therefore  hijrat  from  this  country  is  also  unlawful,  and  at 
present  the    learned    men   of  Delhi,   Rampur,   Bhopal   this 
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rouinrv  mid  ospocially    the    Muhn.mmadan   Btatos  aro  Darul 
IslauisV' 

At  page  40  of  tlic  Muwaidul-awakl,  after  qnotiiif^  at 
length  the  traditions  prohibiting  rebellion,  the  Nawab 
sa3\s  : — 

'^Jn  fine,  to  fulfil  one's  premises  s.nd  carry  out  the  contract,  he 
fhey  new  or  old,  with  integrity,  is  the  gmding  principle  of  Islam. 
It  is  for  this  reason  that  wlicn  kings  and'  rulers  of  the  Islamic 
faith,  possessed  of  wealih  and  power,  enter  into  a  treaty  of  peace 
«riith  any  Government,  they  heartily  respect  and  observe  the  terms 
of  it  to  ihcir  dying  moment ;  and  consider  the  violation  of  it  a  great 
«in,  opposed  to  the  sj)irit  of  Islam. 

When  any  Muhammadan  ruler  concludes  a  compact  with  any  Go- 
Ternment,  his  subjects  are  uiulerstood  to  be  included  in  the  same, 
and  bound  to  think  themselves  responsible  for  carrying  out  tlie 
terms,  p.lthough  no'hiug  may  have  heen  said  of  them  at  the  time  of 
the  agreement.  Because  when  the  prince  of  a  State  contracts  witii 
a  Hakim  for  the  time  being,  he  does  so  on  behalf  of  all  his  subjects 
and  not  for  his  own  private  self.  In  a  word,  the  agreement  may  he 
looked  upon  as  one  entered  into  by  the  subjects. 

It  is  a  fact  well  known  to  every  one  that  during  the  Sepoy 
Mutiny,  when  the  whole  native  army  rebelled  against  the  British 
Cloverument  and  began  to  commit  as  much  mischief  and  cruelty  as 
it  couhl,  the  native  Chiefs  that  respected  their  covenant  did  not 
prove  faithless,  but  remained  firm  in  their  allegiance  to  the  Para- 
mount power. 

But  those  who  acted  against  their  plighted  faith,  besides  making 
themselves  notorious  in  the  eyes  of  the  British  officials,  «cted 
against  the  principles  and  practices  of  Islam. 

One  who  is  insincere  and  violates  his  promises,  is,  according  to 
Ids   own  religion,   looked   upon  as  having  committed  a  great   sin, 
and    to  what  punishment  is  such  a  man  to  be  ultimately  doomed, 
will  be  perfectly   known  on  the  Day  of  Judgment.     In  short,  such   J 
a  man  is  a  loser  in  this  as  well  as  in  the  world  to  come. 

When  the  laws  of  Mahomed  enjoin  the  fidfilment  of  our  pro- 
mises during  the  whole  term  of  a  treaty,  it  is  incumbent  upon 
every  native  Prince  or  Chief  to  observe  the  same  till  the  peiind  of 
its  close,  and  faithfully  carry  it  out  without  a  thought  of  violating 
it. 


It  is  well  knowii  that  the  agreements  and  treaties  with  tlieir 
several  articles  and  propositions  detailed  in  each  treaty  entered  in- 
to by  the  Native  Princes  with  the  British  Government,  are  binding 
upon  the  former  in  the  order  of  descent  and  generation  after 
generation.  All  native  rulers  should  not,  therefore,  depart 
even  a  hair's  breadth  from  their  treaties,  iji  order  that  they 
may  be  free  from  the  stigma  of  faithlessness  and  insincerity  in  t))is 
^vorld,  and  that  of  shame  and  disi!;race  in  the  neMt." 
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An  J  again  at  pt^ge  34  of  the  same  work  tlie  writer  obsoi'VeH-** 

The  recompense  fef  Jiliad  the  virtues  of  which  are  containec! 
hi  tlie  Koran  cf.n  be  obtainefl  only  when  all  the  causes  and 
contlitions  for  undertaking  a  JihacT  exist  according  to  the  Shara. 

'The  JMuhammadan  public  now-a-days,  for  the  most  {)art  possess- 
ing no  sense  or  learning',  and  more  prominently  those  endowed  with 
wealtit  a>id  anthority  among  them,  iiare  mispinderstood  seditimi  for 
Jihad.  No  one  possessing  an*  idea  of  sense  and  Icarninjr  can  sup- 
port or  acknowledge  their  misguided  zea:l.  Aecordinglyr  in  i\\^ 
year  of  tlie  Mntiny  s^me  of  the  Indian  llajas,  Bahus,  Nawabs,  n\uJ 
Nobles,  made  India  the  hot-bed  of  disorder,,  strife  and  commotion,  in 
the  nanve  of  Jihad,  This  spirit  of  revolt  and  open  resistmice  raged 
so  high  in  them  that  even  women  and  children,  whom  every  Sha- 
riat  protects  from  massacre,  were  made  the  innocent  victims  of 
tlieir  bloody  swords.  Now  this  act  of  theirs  is  regarded  by  every 
Muhammadanas  quite  opposed  to  the  laws  of  Mohamed  and  is  never 
justifiable  in  any  sc  et  of  Isl'nm.  Anyone  fomenting  such  a  sedition 
at  the  present  day  is  as  much  guilty  as  the  rebels  of  1857. 
The  Mnhammadan  theologians  are  not  at  one  with  regard  to  the 
proposition  whether  India  is  a  Dur-ul-harb  or  a  Dar-ul  Islam  since 
the  advent  of  the  English  rule.  Those  of  the  Hanafia  church,  to 
which  the  Indian  Musalman  mostly  belong,  unanimously  assert 
that  India  is  a  Dar-ul-lslam.  When  India  is  so  regarded  Jihad 
can  have  no  meaning,  here.     In  fact  it  is  a  great  shi. 

Even  with  such  Mnhamrnadan  doctors,  inelnsive  of  some  of 
those  at  Delhi,  who  think  that  this  country  is  a  Dar-nl-harb  ;  as 
long  as  we  do  iwt  abandon  the  conntry  and  settle  in  another  where 
Islam  prevails  Jihad  is  not  justified. 

In  short,  to  live  in  a  D.\r-nl-harab  a;nd  wage  Jihad  in  it,  is  on  no 
account  justifiable^  either  in  the  eyes  of  the  ancient  ov  the  modern 
]Musalnians. 

Besides  the  piincipal  condition  for  jihad  is  to  be  the  follower  of 
such  an  Imam*  as  combines  in  himself  wisdom^  harning,  justice, 
acuteness  of  intellect,  and  a  penetrating  judgment  and  possesses  all 
the  attributes^  of  a  spiritual  guide.  The  wise^  sewsible,  and  ex- 
perienced portion  of  the  population  mnst  a[)proved  of  his  Imamat. 

The  women  and  the  children,  the  old  and  the  infirm,  must 
not  be  f)ut  to  death.  If  any  person  other  than  the  true  Imam 
claim  his  office,  he  must  be  put  to  the  sword  as  rebellious.  The 
above  conditions  weue  all  absent  during  the  nautiny  as  well  as  at 
present. 

In  short,  to  think  of  waging  j?7mr/  in  India  at  the  present  day  on 
the  basis  of  the  M«hammadan  I'aws,  is  nothing  but  madness.'" 

At  page  187  of  the  Rowz-i-Khutkliusib  it  is  stated.  ^"^It 
may  be  affirmed  with  perfect  eertainty  that  at  the  present  mo- 
ment there  is  not  a  single  man  from  Calcutta  to  Peshawar,  and 

*  One  o-f  tlicse  is  U»at  lie  rIiouU  be  a  Korel.sh,  an  attribute  wliich  no 
TjregcEt  Muhammadiui  ruler  can  baast  at" 
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from  Siudli  to  the  Deccan  who  believes  tliat  Jihad  agamst 
tiie  British  is  lawful,  because  the  -coiiditious  which  would 
justify  it  do  not  exist,  and  it  seems  difficult  that  they  should 
come  into  existence  at  the  present  momcut.^* 

In  tlie  Tarjman  Wahabia,  which  is  represented  as  being 
a  proof  Of  the  Nawab's  disloyalty,  the  writer,  after  referring 
to  the  treati-ses  written  by  Nawab  Abdul  Latif  Khan,  C  I. LI, 
?uid  hi?nse!f,  and  proving  by  quotations  fi'Om  them  that 
India  is  not  a  Dar-ul-Harb_,  makes  the  following  remarks  un 
page  72:  — 

According  to  die  liana fia  creed,  1  have  re|)resentpd  India  as  a 
Var-vl-ldum  in  seveial  of  my  publications,  and  mentioned  in 
diem  the  absence  in  this  coimtiy  of  the  conditions  ihr  jj/iu/,  n 
ikct  alluded  to  in  the  '  Terahioiii  Sndi?  The  book  containing  the 
expression  of  my  views  was  published  before  I  liad  the  knowledge 
ai  the  discussion  that  had  arisen  in  Calcutta  on  the  snl)jt'ct, 
\>hich  Maiilvi  xVbiul  Latif  KUaii  Bahadur  took  so  iwuch  pains  in, 
and  which,  subsequently,  led  to  the  publication  of  a  criticism  by 
8yed  Ahmad  Kliau  Bahadur,  C.S.I. ,  on  Dr.  Hunter's  book. 

There  has  never  been  any  religions  discussion  in  any  of  the 
sects  at  Bhopal  ;  and  consequently  the  officials  of  this  State  have 
!iad  uo  knowledge  of  tiie  religious  d-isputes  prevailing  in  other 
towns  and  no  desire  to  read  such  books. 

On  the  other  hand,  in  the  year  1298  A.  II.,  owins  to  a  ])oliticHl 
necessity,  I  read  the  criticisuis  and  the  newsjiaj)cr  alluded  to  ahovc, 
l)ecanse  I  found  the  statements  therein  contained  just  in  kci'ping 
with  the  princij)les  of  Moslems  in  genera!  and  those  of  tlic  Ahl-i- 
Had  is  m  particular." 

"  Sijnilarly  in  a  work  entitled  the  Ibrat,  and  written 
during  the  Eusso-Turkish  war,  on  the  doctrines  of  Jihad  and 
Ilijrat  (or  flight),  the  conditions  stated  as  necessary  for 
Jihad  arc  such  as  do  not  exist  at  the  present  moment,  while  in 
the  Iklil  I  quote,  as  an  instance,  from  Qazi  Mohained  bin 
Ali  Shaukani  (my  master)  that  the  least  qualification  (of  jus- 
tice) for  an  Imam  should  be,  that  he  sliould  exert  himself  for 
the  pubhc  good  and  for  the  maintenance  of  peace  and  order 
like  the  British  Government."  Further  on,  at  page  73, 
the  author  remarks:  '^  and  also  tlie  charge  of  Wahabee- 
ism  or  Jihad  against  the  (Jlemas  of  the  Ahl-i-Hadis  sect, 
whether  of  ancient  times  or  of  the  present  day,  is  without 
foundation.  No  intelligent  man,  with  tlic  exception  of 
half-read  Mullahs,  can  for  a  moment  assert  that  it  is  law- 
ful to  wage  Jihad  against  tlie  British  Government,  or  that 
tlie  conditions  which  would  justify  it  exist  at  the  present 
moment/^     And  again,  at  p^ige  79,  he  says  : — 

''  As  Syed  Ahmad  Khan  Bahadur  has  discussed  thcquet^hcrc 
of  jUtaLl   in   bi.^   I't'pL^   ^^    ^^'-    Utinter;  so  1  had_,  bvdore  the 
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knowfedge  of  this  fact,  denied  Wahabeesiii  alto^etlier, /m>>4 
in  my  work  called  Ilidayat-us-sail ;  and  secondly,  in  another 
entitled  Baiiz-i-^Kkasaib.  Thirdly,  in  my  work  known  as 
Maivaid-ul-Aiuaid,  I  had  «>ontioned  that  to  violate  one's 
promise  was  an  egregious  sin  rwd  that  jihad  was  not  lawful 
in  Hindustan.  Fovrthli/,  I  had  written  in  luj  work  entitled 
Taj-i.Mokollal  an  acconnt  of  the  AVahabis  from  the  his- 
tories of  Christian  divines.  The  gist  of  them  all  is,^hal 
the  rising'  of  the  people  during  the  Indian  Mutiny  is  termed 
jihad  only  by  those  who  are  unacquainted  with  the  origin  of 
the  Islamic  faith,  and  who  wisli  to  cause  disorder  in  the 
country  and  destroy  the  prevailing  peace. 

As  long  as  an  Imara  of  the  Koresh  fannly  and  no  others 
possessing  all  the  attributes  enjoined  in  the  Shara,  is  not 
selected  with  the  unanimous  consent  o-f  the  wise  and  the 
principal  men  of  a  country, — an  Imam  whom  they  think  it 
their  bounden  duty  to  obe}'^, — and  all  the  conditions  for  levy- 
ing Jezzias,  and  pressing  people  to  become  Musalmans  do  not 
exist,  so  long  jihad  is  impossible.  Such  an  Imam  has  not 
been  found  in  the  world  for  hundredis  of  years,  and  the  condi- 
tions of  jihad  have  always  been  wanting.  The  mere  existence 
o-f  the  niasala  of  jihad  <vith  the  non-existence  of  its  condi- 
tions, in  the  books  of  Islam  does  not  make  any  Musalman 
a  jihadi,  a  Wahabij  or  a  rebel.'' 

Similar  passages  are  to  be  found  in  other  works  of  the 
Nawab  which  we  are  unable  to  quote  for  want  of  space. 
TTie  passages  already  quoted  are  sutBcient  to  convince  any 
person  (unless  he  is  prejudiced  ag^ainst  the  Nawab  and  the 
Ahl-i-Hadis)  that  the  object  of  the  author  in  quoting  doc- 
trines and  passages  which  impiy  hostility  against  the  British 
(jrovernment  was  not  to  excite  the  people  to  rebellion  against 
the  British.  Nor  can  it  l^e  asserted  that  the  Nawab  believed 
in  such  dcctrinesj  as  in  that  case  he  would  not  have  so  ofteii 
and  so  earnestly  refuted  them.  Nor  would  he  have  in  the 
Hidayatr US-Sail  itself  and  other  works,  published  in  Arabic, 
Persian,  and  Urdu,  inserted  passages  in  which  loyalty  to  the 
British  Government  is  enjoined  and  hostility  towards  thern 
is  prohibited.  Indeed,  he  would  not  have  taken  the  trouble 
of  removing  the  impression  of  hostility  with  so  much  force. 

The  passages  which  we  have  quoted  from  his  own  writ- 
ings show  beyond  all  doubt  that  he  does  not  believe  in  doc- 
trines which  he  lias  quoted  in  his  works  from  other  authors. 
On  the  contrai-y,  his  own  belief  is  apparent  from  the  opinions 
he  has  expressed  from  time  to  time.  It  is  also  clear  tliafc 
the  Nawab  did  not  quote  these  passages  with  a  view  to 
inciting  the  people  to  rebellioii;  but  in  order  to  show  his  uni 
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Vrl'sal  knowledge  of  every  doctriue  without  reference  to  its 
correctness  or  otherwise.  This  is  due  to  the  Nawab's  simpli- 
city, want  of  research,and  inability  to  realise  the  consequences 
of  such  reckless  writings.  That  the  Nawab  is  not  distinguished 
for  research  is  evident  from  the  following  passage  which  occurs 
on  page  139  of  the  Al-ibra-ti-Masail-il- Jihad- wal-Hijrat 
which  we  take  the  liberty  of  quoting  in  support  of  our  asser- 
tion. After  quoting  the  opinions  of  various  Thsologians  and 
Muhadises  as  to  whether  India  is  a  Dar-ul-Uarab  or  Dar-ul- 
Islam,  the  author  says : — 

'*In  my  opinion  the  point  is  a  doubtful  one  and  no 
decisive  or  satisfactory  answer  is  to  be  found.  It  is  for  this 
reason  that  I  have,  as  a  follower  of  the  Hanfi  sect,  stated 
in  the  Hidayat-us-Sail  India  to  be  a  Dar-ul-Islam,  while  else- 
where according  to  the  Muhadises  (of  Delhi  whose  opinions 
have  been  quoted  and  not  all  the  Muhadises,)  India  has  been 
represented  as  Dar-ul-Kufr  (place  of  infidelity).  In  this 
work  I  have  collected  all  the  opinions  without  expressing 
my  own  opinion  as  to  the  correctness  of  any  one  of  them." 

The  passage  quoted  clearly  shows  that  the  Nawab  is 
not  in  the  habit  of  inquiring  into  the  correctness  of  tho 
opinions  of"  other  writers  whom  he  quotes.  On  the  contrary 
he  is  in  the  habit  of  quoting  opinions  opposed  to  his  own 
belief.  Under  these  circumstances,  the  fact  of  his  copying 
certain  doctrines  from  the  Banian  and  Saif-i-Tabar  does 
not  at  all  warrant  the  conclusion  that  he  is  a  rebel.  On  the 
whole  the  Nawab  cannot  be  charged  with  being  a  rebel  on 
account  of  his  having  copied  the  passages  in  question,  but 
he  may  be  fairly  charged  with  want  of  prudence,  ignorance, 
&c. 

The  correspondent  of  the  A.lim-ul-Akhbar  of  Cal- 
cutta in  its  issue  of  the  1st  March  1886  commenting 
on  those  passages  of  the  Nawab^s  works  which  prove 
his  steadfast  loyalty  to  the  British,  says  that  the  works  were 
written  only  through  fear  of  the  authorities,  and  that  it  was 
after  the  fact  of  his  writing  works  for  inciting  people  and 
publishing  them  in  India,  Turkey  and  Arabia  had  been 
brought  to  the  notice  of  the  Government  by  General  Daly 
and  others  that  the  Nawab  set  himself  to  ^the  task  of 
refuting  his  previous  writings  and  asked  his  co-religionists 
at  Bliopal,  Agra  and  Lahore  (by  Lahore  the  writer  evidently 
means  the  Ishat-us-Sunnah)  to  denounce  Jihad. 

The  writer,  according  to  a  well-known  proverb  that 
"a  liar  has  no  memory,'^  further  on  contradicts  himself  and 
says  that  the  Nawab  wrote  and  induced  his  friends  to  write 
in  favor  of  the  British  because  ho  knew  ten  years  ago  that  he 
should  l;»c  punished  for  his   previous   writings. 


*, 
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\Vo  Imvc  already  referred  to  tlie  corrcspoiidoiit  of  tlio 
Seraj-ul-Aklibar  of  Jlielum  who  says  that  the  Ahl-i-Hadis 
denounce  Jihad  merely  to  please  the  Government,  but  that 
they  really  consider  it  their  duty  to  wage  war  against  the 
British.  According  to  him  the  passages  quoted  from  the 
Baniau  and  Saif  Tabbar  in  the  Hidayat-us-Sail  faithfully 
reflect  the  views  of  the  Nawab,  while  the  passages^  we 
have  quoted  afcove  do  not  actually  represent  the  Nawab's 
views  on  the  subject  and  in  support  of  his  view  he 
mentions  the  fact  of  Maulvi  Ismail  undertaking  a  Jihad. 

We  consider  it  necessary  to  refute  the  misrepresenta- 
tions and  mischievous  charges  preferred  by  these  critics. 
The  assertion  of  the  first  named  critic  that  the  works  of 
the  Nawab  inculcating  Jihad  were  mostly  printed  in 
Turkey  and  Arabia  and  a  smaller  number  in  India  is  a 
barefaced  lie.  Of  all  the  works  published  in  Turkey,  Arabia 
and  Egypt,*  not  one  inculcates  Jihad  against  the 
English^  If  the  writer  has  the  slightest  regard  for  truth 
or  has  any  sense  of  honor  he  should  come  forward  and  point 
out  at  least  one  of  the  books  in  which  Jihad  against  the 
English  is  inculcated.  The  statement  that  the  Nawab 
wrote  against  Jihad  only  when  the  matter  was  brought  to  the 
notice  of  the  Government  by  General  Daly  is  also  incorrect. 
The  fact  is  that  Government  expressed  their  objections 
through  General  Daly  or  Colonel  Bannerman  to  the  Khutbaon 
Jihad  merely,  and  not  to  the  passages  in  the  Hidayat-us-Sail, 
and  it  was  for  this  reason  that  the  apology  he  tendered  for  the 
publication  of  the  Khutba  on  Jihad  did  not  include  the 
Hidayat-us-Sail  (21st  March  1881).  This  is  clear  from  an 
official  document  in  which  it  is  stated  that  ^'the  Government 
had  no  knowledge  of  the  existenc'e  of  the  HicTayat-us-Sail 
in  1 881 .''  These  facts  prove  beyond  doubt  that  the  assertion 
of  the  writer  that  the  Nawab  contradicted  the  Hidayat- 
us-Sail  after  the  matter  was  brought  to  the  notice  of  the 
Government  has  no  foundation  whatever  to  rest  upon. 
Secondly,  even  if  it  is  true,  it  reflects  credit  rather  than 
discredit  on  the  Nawab,  and  proves  his  loyalty,  inasmuch 
as  he  refuted  those  passages  the  moment  he  came  to 
know  that  the  Government  took  exception  to  them. 
Previously,  he  did  not  consider  that  the  passages  in    ques- 

*ThG  followiug  are  the  works  which  the  proprietor  of  the  Al-Juwaib 
for  his  own  benefit  and  not  at  the  instance  of  the  NaAvab  published  in 
Turkey  :~13ulgah  (a  Dictionary)  Lughtatul  Islam  (History)  Nasvvatus- 
Sukram  (Literature)  Alamul  Khufaq  (Derivation  of   words). 

The  following  are  the  works  printed  in  Egypt:— Fateh-ul-Bari  (Iladis) 
Fateh-ul-Byan  (comineutary)  Nuzul-iil-Abrar  (prayers)  Nail-ul-Auturr 
(iladis)  Khulasu  Asnia-ul-rijcl  (Annals)  Wasaya  IImi  Arabi  (Sufi-ism)  ilusala 
liasliar;it  Auniai  Salilia  (mural  science)  AhkamiMujiiurat  (ri^^bla  oi  Nvumcn, 
&c.)  llL'Uza  i  Kudiyu  (liadis). 
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tion  would  Jo  any  Imrm  to  Goverinnont  and  inserted 
tliem  in  his  works  through  ignorance.  Thus  in  a  manner 
.the  Nawab  changed  his  attitude  when  he  found  that  these 
passages  were  considered  hostile,  and  made  ample  amends  for 
any  harm  he  might  have  unconsciously  done.  To  denounce 
such  commendable  action  and  misrepresent  an  act  of  loyalty 
as  one  of  rebellion  is  to  deliberately  mislead  the  public. 

The  second  statement  that  the  Nawab's  co-religionists 
at  Agra  and  Lahore  took  to  denouncing  Jihad  only  after 
they  received  a  hint  from  the  Nawab  to  that  effect  is 
equally  untrue.  We  know  nothing  of  the  writings  of 
the  Nawab's  co-religionists  at  Bhopal  and  Agra,  but  as 
regards  Lahore,  where  the  only  paper  which  belongs  to  tho 
same  sect  as  the  Nawab,  is  the  Ishat-us-Sunnnh,  the  as- 
sertion is  entirely  without  foundation.  The  Nawab  was  taken 
to  task  for  publishing  the  Khutba  on  Jihad  in  1881,  while 
the  Ishat-us-Sunnah  has  been  writing  against  Jihad  since 
1879  {vide  list  of  Articles  prohibiting  Jihad  published  in  the 
Anjuraau-i-PLinjab,  dated 2  -th  December  1885).  Even  so  far 
back  as  1876,  the  Editor  of  the  Ishat-us-Sunnah  also 
compiled  a  treatise  entitled  the  ^^Iqtisadfi-Masalil- Jihad,'' 
in  which  it  is  proved  from  the  Koran,  the  traditions  of  tho 
Prophet  and  theological  arguments  that  the  Muham ma- 
dans,  whether  of  India,  Arabia  or  Turkey  are  not  justified 
ill  waging  war  against  the  British  Government.  In  tho 
same  year  the  Ahl-i-Hadis  community  submitted  a  memorial 
assuring  Government  of  its  steadfast  loyalty,  whereupon  a 
circular  was  issued  which  we  quoted  in  the  last  number 
of  the  Ishat-us-Sunnah.  In  short,  the  Government  were 
fully  satisfied,  several  years  before  the  charges  under  notice 
were  preferred  against  the  Nawab,  that  the  co-religionists 
of  the  Nawab  in  the  Panjab  and  specially  of  Lahore  were 
loyal  subjects,  that  their  writings  inculcating  loyalty 
to  the  Government  emanated  from  the  purest  of  motives 
as  is  clear  from  Government  letters  on  the  subject 
also  quoted  in  our  last  issue.  Under  these  circum- 
stances, it  is  anything  but  reasonable  to  insinuate 
that  the  Ishat-us-Sunnah  took  to  denouncing  Jihad 
against  Government  only  after  the  charges  of  rebellion 
were  brought  against  the  Nawab  Consort.  Our  Muham- 
madan  brethren  and  especially  editors  of  newspapers 
should  feel  ashamed  at  defiling  their  columns  with 
such  nonsense  which  is  so  eminently  calculated  to  bring 
them  and  their  papers  into  discredit.  The  statement  that 
the  Nawab  began  to  write  against  Jihad  because  he  was 
ten  years  ago  sure  of  the  punishment  which  he  has  now 
received,  is  falsified  by  his  own  previous  statement.  Our 
remarks  in  refutation  of  the  first  assertion  of  this  writer  are 


*. 
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oqiiJill}^  npplicablo  to  liis  second  st.atomont.  Anotlier 
a.ro"iiment  tlie  soundness  of  which  will  not  be  questioned 
by  any  unpi'ejndiccd  mind  may  also  be  adduced  to  show- 
tha^.  the  writer's  last  statement  is  false.  The  passages  which 
in  the  opinion  of  this  critic,  theNawab  knew  would  cost  him 
liis  title,  &c.,  and  to  avert  which  calamity  he  took  to  denounc- 
iucr  Jihad  are  reproduced  in  the  Ibra  published  three  years 
affer  the  Hidayat-us-Sail  in  1294  A.  H.  Surely,  if  the 
Nawab  had  known  that  those  passages  would  do  any  harm  to 
the  Government,  he  would  not  have  reproduced  them  in  a 
later  work.  It  is  simply  impossible  that  the  Nnwab  who  had 
for  the  past  ten  years  been  trying  to  remove  the  impression 
of  disloyalty  should  have,  three  years  later  so  far  gone  out  of 
his  way  as  to  repeat  what  he  knew  would  result  in  his 
present  disgrace.  On  the  contrary,  the  fact  of  his  reproduc- 
ino-  the  passages  under  notice,  so  far  from  his  attempting 
.to°ward  oif  the  punishment  which  he  believed  awaited  him, 
shows  clearly  that  he  did  not  consider  these  passages 
injurious  to  the  Government.  The  cause  of  the  publication 
is,  as  we  have  already  stated,  to  be  found  in  the  fact  that 
the  Nawab  is  unable,  on  account  of  his  simplicity,  to  foresee 
the  consequences  of  his  own  writings,  as  w«ll  as  of  quoting 
others  without  reference  to  their  correctness. 

Jn  reply  to  the  correspondent  of  the  Serajul  Akhbar 
we  need  not  say  more  than  that,  if  it  is  right  to  ascribe 
an  action  to  bad  motives  notwithstanding  that  it 
could  be  attributed  to  good  faith,  the  Ahl-i-Hadis  can 
assert  Avith  regard  not  only  to  the  writer  but  also  hi« 
and  every  other  newspaper  edited  by  Hanfis  that  their 
professions  of  loyalty  to  Government  are  empty  phrases 
sio-nifying  nothing,  and  that  they  are  at  heart  the  enemies 
of  the  British  Government,  and  cordially  wish  for  the 
downfall  of  their  rule.  Should  the  Government  (God  forbid) 
find  itself  compelled  to  fight  against  any  Muhammadan 
power,  and  especially  the  Sultan  of  Turkey,  whom  they 
rco-ard  as  their  lavv'ful  caliph  and  in  whose  name  the 
Khutba  is  read  on  every  Friday  and  on  the  Eed  festivals, 
the  Hanfis  would,  one  and  all,  rebel  against  the  Government 
and  aid  its  enemies.  The  Hanfis  can  refute  this  assertion 
by  exactly  the  same  arguments  as  the  Nawab  and  if  we  wer« 
inclined  to  give  a  "tit  for  a  tat"  it  would  bo  necessary  for  us 
to  o-ive  a  detailed  account  of  the  Mutiny  of  1857  and  mention 
the  Maulvies  and  Khans  who  were  the  cause  of  the  Mutiny, 
and  who  one  and  all  belonged  to  the  same  sect  as  the 
<jritics  of  the  Nawab,  to  the  entire  exclusion  of  tjie  Ahl-i- 
Hadis  so  as  to  convince  these  caluminators  ot  Siddiq  Hasan 
Khan 'that  the  suspicion  against  the  Ahl-i- Hadis  is  purely 
',  whilc-thc  same  charge  cannot  only  be  preferred  but 
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])rovoJagainsfctliein  by  inuleDiable facts.  We, however,  as  jour- 
nalists, feel  ashamed  to  have  recourse  to  any  such  alternative, 
and  will  simply  content  ourselves  with  praying  that  the 
Almighty  may  be  pleased  to  endow  our  op])onents  with 
I  sense  of  shame,  which  they  evidently  seem  to  be  utterly 
<levoid  of,  so  that  they  may  refrain  from  giyiug-  publicity 
to  seditious  writings  in  order  to  misrepresent  loyal  Muham- 
madans  as  the  enemies  of  the  Government. 

The  correspondent  further  refers  to  the  Jihad  of 
Maulvi  Ismail  as  a  reason  for  suspecting  the  Ahl-i-Hadis  of 
<lisloyalt3^  and  intrigue.  This,  however,  cannot  in  any 
\vay  reflect  on  the  good  faith  and  loyalty  of  the  Ahl-i- 
Hadis  ;  because,  as  we  have  already  stated,  the  Maulvi 
waged  Jihad  against  the  Sikhs,  who  interfered  with  the 
])erformance  of  the  reb'git)us  duties  of  Islam,  and  not  against 
the  English,  who  do  not  countenance  any  interference  in 
religious  matters.  On  the  contrary,  as  we  showed  by  a 
<•  notation  from  the  treatise  of  tJie  Honorable  Syad  Alimad 
in  our  last  number,  the  Maulvi  openly  declared  that  Jihad 
Avas  unlawful  against  the  English.  How  can  the  Jihad  of 
.NFaulvi  Ismail,  in  the  face  of  these  facts,  be  construed  into 
lui  argument  for  suspecting  the  sincerity  of  the  professions 
of  loyalty  and  g'ood  faith  made  by  the  Ahl-i-Hadis  ?  We 
:iow  conclude  our  reply  of  these  critics  by  quoting  the 
following  passage  fr(.)m  the  Serajnl  Akhbar  of  the  30th. 
May  188G,  which  Ave  trust  will  serve  to  allay  their  suspicious 
raid  prevent  them  from  ascribing  bad  motives  to  the  Ahl-i- 
Hadis.  Our  contemporaiy  (in  page  6,  column  1,  line'  5) 
-ays  : — 

^*  In  fact,  those  who  consider  that  the  Ahl-i-Hadis  are 
h.ostile  to  Government  are  greatly  mistaken.  Indeed,  if  we 
carefully  look  into  the  matter,  we  find  that,  so  far  from  beino- 
hostile,  they  are,  for  diverse  reasons,  grateful  to  the  Govern- 
liient,  inasmuch  as  under  the  just  rule  of  the  British  they 
'live  in  perfect  peace  and  liberty. ^^ 

The  third  work,  for  publishing  which  the  Siddiq  Hasan 
Ivhan  has  been  charged  with  disloyalty  or  hostility  to  the 
Government,  is  the  Tarjman-i-Wahabia  which  was  written 
Jind  published  in  1884.  An  English  translation  of  this  work 
was  also  published  at  Calcutta  in  the  same  year.  The  critics 
<.'f  the  Nawab  have  impressed  on  the  Government  that  the 
work  in  question  has  been  written  in  praise  and  defence 
of  Wahabis — an  act  which  shows  that  the  writer  is  far 
from  being  friendly  to  tlie  British.  The  discussion  of  a  subject 
like  this,  they  say,  at  a  time  when  Government  is  engaged 
in  the  difficult  task  of  fighting  against  the  Mehdi  and 
that  too  by  the  husband  of  the  Begum  of  Bhopal,  one 
of  the  chief  native  States  in  India,  was  highly  impolitic. 
3 
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They  fiirtlier  state  that  it  has  been  persistentlv 
stated  in  the  Tarjaman  that  those  who  pass  under  the 
name  of  Wahabi  in  India  are  peacefid  and  lo3'al  subjects 
of  the  Queen-Empress,  and  that  the  writer  is  an  admirer 
of  Waliabeeism^  &C.5  &c. 

Perhaps  this  statement  they  support  by  the  following 
passage  in  the  Iqtrab-us-Sait  (the  4th  work  written  by 
the  Nawab),  with  regard  to  wliicli  they  assert  that  "  the 
Melidi  is  stated  as  being  like  Abdul  Wahab,  the  founder 
of  Wahabeeism^  in  order  to  incite  the  Wahabis  to  Jihad'^ ; 
or,  in  other  words,  the  foot  of  the  Nawab^s  praising  Waha- 
])eeism  is  ecpiivalent  to  his  espousing  the  cause  of  tbe 
Mehdi  and  exciting  the  Indian   Wahabis  to  aid   the   latter. 

It  is  true  that  in  the  work  in  question  the  Xawab 
defends  the  Ahl-i-Hadis  community  of  India^  styled  Wahabis 
by  their  enemies,  and  has  refuted  the  charge  of  disloyalty 
against  them.  It  is  also  true  that  in  the  Iqtrab  tlie 
Mehdi  is  stated  to  be  like  Abdul  Wahab  of  Nejed.  But 
the  conclusion  which  has  been  drawn  from  these  state- 
ments is  entirely  wrong  and  misleading.  Such  a  conclusion 
would  have  been  perfectly  justified  if  the  Nawab  had  express- 
ed his  concurrence  with  the  creed  of  Abdul  Wahab,  or  that 
Jie  himself  and  the  Ahl-i-Hadis  in  India  were  his  followers. 
But  since  the  Nawab  has,  in  several  works,  declared  that  he 
and  the  other  Ahl-i-Hadis,  so  far  from  concurring,  differ  from 
him  and  do  not  follow  him,  it  is  anything  but  fair  to  draw 
the  conclusion  wdiicli  the  Nawab' s  enemies  have  drawn. 
On  the  contrary,  it  may  be  reasonably  inferred  that  the 
Nawab  prohibited  the  Ahl-i-Hadis  in  India  from  taking 
up  the  cause  of  the  Mehdi,  as  the  latter  was  like  Abdul 
Wahab,  wdio  belonged  to  a  different  creed  from  theirs,  and 
that  consecpieutly  they  must  not  think  of  aiding  him  or 
expressing  satisfaction  at  his  successes. 

Now,  in  order  to  establish  that  this  is  the  only 
conclusion  which  can  be  drawn  from  the  passages  in 
dispute,  and  that  the  opposite  conclusion  is  wrong,  the  point 
which  need  be  proved  is  whether  the  Nawab  has  or 
has  not  in  his  works  expressed  his  concurrence  and  that 
of  the  Ahl-i-Hadis  with  the  views  of  Abdul  Wahab;  and 
whether  the  Ahl-i-Hadis  actually  do  or  do  not  follow  Abdul 
Wahab. 

In  support  of  our  assertion  that  the  Nawab  has  neither 
declared  nor  he  and  the  Ahl-i-Hadis  actually  follow  Abdul 
"Wahab,  we  cpiote  some  passages  from  the  works  of  the 
Nawab,  and  defy  those  who  hold  an  opposite  view  to  pro- 
duce a  single  passage,  or  even  a  line,  from   the  works  of  the 
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NawaL  or  of  any  other  Ahl-i-Hadis  in  wliicli  lie  lias  de- 
clared himself  to  be  the  follower  of  Abdul  Wahab.  We 
will  first  show  from  the  Tarjnian  that  the  Nawab  denies 
being  either  a  Wahabi  or  a  follower  of  Abdul  Wahab. 

At  page  6  the  writer  remarks  :  — 

^'  The  present  work  has  been  undertaken  with  a  view  to 
show  to  Government^  that  there  is  no  Musulman  in  the 
Native  States  and  no  British  Musulman  subject  who  is 
inimical  to  the  (lovernment ;  that  such  of  tliose  living  in 
Native  States  as  have  been  charged  witli  Wahabeeism  by 
their  enemies,  are  certainly  not  Wahabis." 

And  again  on  the  same  page  : — 

'^  lu  India  and  the  Native  States  in  particular,  there  is  no 
Wahabi  in  the  general  acceptation  of  the  word,  and  no 
atheistical  layman,  and  none  ill-disposed  towards  the  liberal 
and  benign  Groverument ;  and  if  there  is  any  let  us  knt3w 
who  these  A\'ahabis  are,  where  and  iu  what  Native  State 
are  they  to  be  met  with,  and  what  materials  of  war  and  re- 
bellion and  what  means  of  abetting  the  rebels  they  poss^ess. 
The  cnrse  of  God  be  on  liars.  Men  evilly  disposed  try  by 
means  of  trick  and  treachery  to  fasten  their  own  guilt  upon 
others,  and  thus  get  themselves  honoured  by  the  Halims. 
But  God  always  puts  the  liars  to  disgrace.'' 

The  following  occurs  on  page  14  : — 

'^  Q.uesfiuu.  Who  was  x\bdul  Wahab  of  Nedjed,  the  so- 
called  founder  of  the  Wahabis  ?  Both  he  and  his  son  were  the- 
followers  of  the  Imam  Hambal,  while  the  Indian  ]\rusalmans 
arc  either  <S/m/.s-,  and  the  followers  of  Imam  Abu  Hanifa,  or 
Amil-hil-lladhi  i.e.,  those  who  follow  the  sayiugs  of  the  pro- 
])het  without  reference  to  any  particular  Imam.  The  fol- 
lowers of  Imam  Hambal  are  not  to  be  found  in  India. 

Muhamed,  the  son  of  Abdul  Wahab,  w^as  born  in  Ainia, 
in  the'  Province  of  Nedjed,  in  the  year  1115  A.  H.  In  1 200 
A.  H.  he  made  himself  public  in  parts  of  Hedjas  and 
Yaman.  He  died  in  120G  A.  H.  and  belonged  to  the 
Hambli  church.  The  followers  of  Imam  Hambal  are  gener- 
ally found  in  Hedjas  and  Yaman,  but  not  a  single  Hambali 
is  to  be  found  in  India. 

True  Islam  enjoins  adherence  to  the  Koran  and  the 
sayings  of  the  Prophet,  and  not  to  the  teachings  of  any 
particular  professor  of  religion.  It  is,  therefore,  quite 
wrong  to  call  Abdul  W^ahab  and  his  son,  who  lived  and  died 
•  as  Ilamblis,  founders  of  any  new  religious  sect.  To  charge, 
)^  th.ereiore,  such  Musalmaus  as  act  up  to  the  dictates  of  the 
Koran,  and  follow  the  sayings  of  the  Prophet  alone,  with 


1/ 
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beiug'  tlio  fullowGi'S  of  Abdul  Wabab,  betrays  sheer  i^'uo- 
ranoe  and  a  spirit  o£  uncharitableness. 

xVii  orthodox  Musuhiiau  thinks  it  his  iirst  duty  to  obey 
God  and  His  Prophet  above  all  other  religious  and 
sectarian  views.  He  makes  God  and  His  Prophet  his  sole 
i^uide  and  "p'^ys  no  regard  to  the  words  of  any  religious 
demagognes,  not  to  mention  Muhamed-bin-Abdul  Wahab, 
who  is  of  no  consequence  compared  to  them.  Islam  has 
produced  thousands  of  learned  men  ;  but  no  Musalnmn,  even 
the  very  lowest,  thinks  it  his  duty  to  tread  in  their  path 
or  believes  that  he  will  arrive  at  the  real  truth  only  by 
adopting  any  particular  course  indicated  by  them. 

In  shorty  the  history  of  the  Musalmans  of  India  ever 
since  the  introduction  of  Islam  in  India  is  briefly  this : — At  the 
time  of  the  introduction  and  propagation  of  Islam  in  India 
the  rulers  of  this  country  happened  by  chance  to  be  Hanfis. 
The  people  as  a  rule  followed  them.  This  state  of  things 
once  commenced  has  continued  up  to  this  time./  As  a 
matter  of  course^  all  the  learned  men,  Kazis,  Muftis,  and 
other  State  officials  and  intinential  perscnis,  were  men  of 
the  Hanfia  persuasion.  So  that  a  body  of  learned  men 
collected  the  Fatwae  Hindia,  also  called  Fatwae  Alamgiri  for 
having  been  compiled  by  the  order  and  during  the  reign 
of  the  Emperor  Aurangzebe,  Alamjir,  Slieik  Abdurrahim  of 
Delhi,  father  of  the  well-known  Shah  AValiullah,  was  also 
among  the  number. 

After  him  came  Shah  Waliullah,  a  great  Mohaddis  and 
doctor  among  the  Hanfis  and  a  strict  adherent  of  Sunnat 
and  Janiaat.  He  examined  good  many  religious  doctrines 
and  distinguished  between  the  sound  and  the  unsound 
ones. 

Mohamed  Ismail  of  Delhi,  his  grandson,  followed  in  his 
wake.  He  explained  the  true  laws  of  Mohamed  and  rooted 
out  paganistic  theories  and  heretical  doctrines  which  greatly 
interfere  with  the  peace  and  w^ell-being  of  Musalmans  in 
this  as  well  as  the  next  world.  He  eradicated  many  evils 
and  customs  that  were  productive  of  mischief  in  this  and 
the  world  to  come. 

In  short,  the  family  of  Mohamed-bin- Abdul  WVnab 
was  the  follower  of  the  tenets  of  Imam  Hambal,  and 
Maulvi  Mahomed  Ismail,  a  native  of  India,  had  no  con- 
nection with  him  as  a  disciple.  Nor  is  there  any  reason  to 
suppose  that  they  were  known  to  each  other.  How  then 
are  the  Ic.rned  and  the  illiterate  of  this  country,  spoken 
of  as  followers  of  Mohamed-bin- Abdul  Wahab,  is  a  mystery 
to  every  thinking  mind,  and  betrays  nothing  but  sheer 
ignorance  and  inimical  feelings  of  a  certain  class  of    people. 
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For  everybody  knows  that  since  the  time  of  Moliamcd-biii- 
Abdul  Wahab  up  to  the  present,  tliere  has  been  no  com- 
munication or  friendly  iutercourse  between  tlie  people  of 
India  and  the  inhabitants  of  Nedjed.  In  short,  there 
IS  not  the  least  comparison  between  the  ways  and  manners 
of  the  people  of  this  country  and  those  of  the  Nedjedians. 
Moreover,  none  of  the  sects  of  the  Indian  Musalmans  has 
even  maintained,  in  w^ords  or  writing,  tliat  true  faith  and 
pure  Islam  are  to  be  found  in  the  followers  of  the  Nedjedian 
teachers  alone,  and  that  the  rest  are  only  a  benighted  flock. '^ 

At  page  27  he  says  : — 

"To  call  the  believers  of  one  Supreme  and  Omnipotent 
Deity  by  the  name  of  Wahabis  and  connect  them  with 
Mohamed-bin- Abdul  Wahab  is  wrong  for  various  reasons  : 

First.  They  do  not  call  themselves  by  that  name  :  nor 
do  tliey  derive  their  origin  from  Abdul  Waliab.  They  have 
not  selected  for  themselves,  the  name  they  go  by,  unlike  tlie 
Shias  who  have  chosen  to  call  themselves  sucli  in  contra- 
distinction to  Sunnis.  Had  they  chosen  the  name  '  Wa- 
habis' for  themselves  they  would  possess  something  indi- 
cated by  the  term.  On  the  other  hand,  they  hate  the  ap- 
pellation and  deny  an}^  connection  with  the  title.  It  is 
certaiiily  illegal  and  unreasonable  therefore  to  call  any  one 
by  an  annoying  title  or  nickname.  The  truth  is  that  we, 
the  believers  of  one  God  and  followers  of  the  true 
prophet,  consider  it  an  abuse  to  be  called  Wahabis,  and 
do  not  connect  ourselves  with  any  of  the  ancient  famous 
Imams.  Neither  do  we  call  ourselves  Hanafis  or  Shafais, 
nor  are  w^c  pleased  with  the  title  Hamblis  or  Malikis.  How  is 
it  possible  then  to  follow  Mohamed-bin-Abdul  Wahab  and 
accept  the  creed  set  up  by  him  ? 

Secondly.  In  order  to  be  initiated  into  the  secrets  of  any 
religion,  it  is  necessary  that  one  should  be  the  pupil  of  a 
religions  teacher,  or  be  his  home  disci])le,  believe  in  his 
powers  or  be  his  fellow  countryman.  Now,  then,  the  ad- 
mission of  the  Indian  Musalmans  into  the  creed  of  Abdul 
Wahab,  depends  uj)on  their  passing  through  the  above  initia- 
tory states.  But  it  so  happens  that  they  do  not  possess 
any  of  the  connecting  links  to  favour  the  above  presump- 
tion. 

Thirdly.  A  long  period  has  elapsed  since  the  death  of 
Mohamed-bin-Abdul  Wahab.  In  Nedjed  where  he  was  born 
and  bred,  he  has  not  left  any  grandsons  or  great- 
grandsons  to  teach  his  doctrine  to  the  people  or  persuade 
the  Indians  and  the  Arabians  to  follow  his  doctrines. 
Nor  do  the  Indians  follow  his  creed  or  conform  themselves 
to    his    teachings.     It    is  highly  unjust   then  to  call  them 
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Wahabis    and    connect    them    with     Mohanicd-bin- Abdul 
Wahab. 

After  devoting  several  chapters  without  comment  to  the 
History  of  the  Wahabis  of  Nedjed_,  the  w^riter  at  page  59 
says  :— 

^^  In  fine,  no  one  appears  to  have  written  in  anj^  book  or 
history  auything  more  than  that  given  in  these  seven  chap- 
ters. The  facts  enumerated  correspond  with  the  in  vestigation 
of  Christian  theologians,  decidedly  admitting  of  no  further 
investigation. 

It  appears  fi-oin  the  above-mentioned  facts  that  there 
is  no  Indian  Mu<alman  that  is  a  follower  of  Wahabceism  ; 
because  the  doings  of  the  Wahabis  in  Arabia  generally  and 
Mecca  and  Medina  particularly,  and  the  molestation  received 
at  their  hands  by  the  people  of  Hejaz  and  the  inhabitants 
of  those  holy  cities,  have  never  been  perpetrated  by  the 
Musalmans  of  India.     None  in  India  can  be  so  audacious. 

It  also  appears  that  the  Wahubi  sedition  was  completely 
crushed  in  18 J 8  A.  D.  ;  and  no  one  rich  or  poor  in  Nedjed, 
did  afterwards  rise  in  rebellion/' 

And  further  on  at  page  74  the  writer  remarks  : — ''  We  are 
not  bound  to  follow  either  Abdul  Wahab  or  Mohammed  Ismail 
of  Delhi. ■'^  There  are  numerous  other  passages  to  the  same 
effect  in  the  Tarjman.  In  fact  the  work  was  written  solely 
for  the  purpose  of  showing  that  the  Ahl-i-Hadis  were  not 
Wahabis  and  that  they  had  no  connection  whatever  with  the 
Wahabis  in  Nedjed.  The  work  is  a  defence  of  the  x\hl-i-Ha- 
dis  wdiom  their  enemies  call  Wahabis.  The  critics  have 
misrepresented  the  object  of  the  work  as  being  an  advocacy 
of  W^ahabeeism  of  which  they  say  the  Nawab  is  an  admirer. 
When  this  work  was  published  we  made  the  following 
remarks  in  vol.  6  : — ''That  the  work  in  question  is  gospel 
for  thorough-going  Mohammedans  wdio  consider  it  a  part 
and  parcel  of  their  creed  to  pay  due  regard  to  the  claims  of 
Government  and  the  people.  It  is  an  excellent  deterrent 
for  ignorant  Mohammedans  who  take  delight  in  seeing 
Mohammedans  fighting  with  the  followers  of  other  religions 
and  joining  them  under  the  impression  that  such  an  act  is 
a  lawful  Jihad  It  is  an  honest  councillor  for  the  Govern- 
ment and  is  eminently  calculated  to  cement  the  bonds  of 
union  among  the  Mohammedans  of  various  sects."  After 
giving  our  reasons  for  the  above  remarks  at  consider- 
idde  length  we  suggested  that  the  Government  or  the 
Nawab  should  publish  an  English  translation  of  this 
work.  This  suggestion  commended  itself  to  the  Nawab  who 
caused  a  translation  of  it  to  be  published  at  Calcutta   which 
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was    at    the    time   approved    by   the    Government   and    by 
men  of  light  and  leading. 

The  Indian  Chronicle  of  the  6th  April  1885,  com- 
menting on  the  Tarjmau,  remarked  that  the  Nawab  had 
laid  right-thinking  men  under  a  debt  of  gratitude,  and 
that  he  was  entitled  to  the  thanks  of  Government.  A  copy 
of  this  work  was  sent  by  the  Begum  to  the  then  A'iceroy  and 
Governor-General,  Lord  Ripon,  who  thanked  the  Begum  in 
his  letter  dated  2 (3th  December  1884.  It  is  a  pity  that  what 
w^as  then  considered  a  praiseworthy  act  should  now  be  repre- 
sented as  an  act  of  disloyalty. 

Similar  passages  occur  in  the  Mawaidul  Awa.id,  which 
^vas  published  two  years  before  the  Tarjman.  For  instance, 
after  repeating  the  passage  quoted  from  page  27  of  the 
Tarjman^  the  writer  says  a't  page  37: — 

"To  call  those  Indian  Muhammadans  who  do  not  worship 
tombs  and  pirs  and  prohibit  people  from  unlawful  acts 
by  the  name  Wahabi  is  entirely  false  for  several  reasons. 
In  the  first  place,  they  do  not  represent  themselves  as  such, 
on  the  contrary  they  call  themselves  Sunnis  in  opposition 
to  Shias  and  Mottabib  in  opposition  to  Maqalids.  If 
there  were  anything  of  Wahabeeism  in  their  creed,  they 
would  call  themselves  by  that  name  and  should  not  resent 
the  epithet.  But,  as  a  matter  of  fact,  we  resent  the  epithet 
as  if  it  were  an  abuse.  Since  we  do  not  follow  even  the 
Imams  Hanfi,  Sliafi,  Malki  and  Humbli,  what  could  be 
the  meaniucy  of  our  bein^:  the  followers  of  Mohammed- 
bin-Abdul  Wahab  ?"  The  Nawab  then  goes  on  to  give  his 
reasons,  which  we  cannot  reproduce  for  want  of  space. 
It  may  be  urged  by  the  opponents  of  the  Ahl-i-Hadis 
that  these  passages  in  which  the  author,  denies  being  a 
Wahabi  were  written  after  the  rebuke  administered  by 
Oeneral  Daly  in  1 881 ;  but  to  show  the  groundlessness  of 
such  an  assumption,  we  will  refer  our  critics  to  those 
works  which  were  written  several  years  previous  to  1881 . 
One  of  these  works  is  the  Hidayat-us-Sail,  the  very  work 
which  is  adduced  as  a  proof  of  the  Nawab^s  disloyalty. 
At  page  121  of  this  work,  he  says:  "  We  are  not  bound  to 
follow  either  Abdul  Wahab  or  Mohammed  Ismail  of  Delhi'^  ; 
and  again  at  page  114  : — 

"  His  treatises  are  well  known,  but  they  cannot  be  had 
in  India.  These  treatises  contain  maxims  both  authen- 
ticated and  uuauthenticated.  Abdul  AYahab  is  more  espe- 
cially blamed  for  two  vices  :  one,  that  he  calls  everybody  an 
infidel  without  reason ;  and  secondly,  he  resorted  to  bloodshed 
without  sufficient  cause."  At  page  1 IG,  after  showing  that  it 
is  a  mistake  to  say  that  Abdul  Wahab  was  justified  in  calling 
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the  Miiliammadans  as  infidels^  aud  stating  the  reason  of  such 
mistake,  he  says  : — ■ 

'^  Hence  it  is  clear  that  one  who  commits  a  mistake  is 
not  an  infideh  The  learned  of  the  past  and  present  a^-e, 
as  also  the  Ahl-i-Hadis;  kc,  are  at  one  on  this  point.  We 
say  nothing  of  those  who  call  persons  gnilty  of  certain 
superstititions  Kafirs^  bat  wc  hesitate  in  calling  him  a  Kafir 
for  several  reasons.  Firstly,  according  to  the  prophet^  tho.^c 
wdio  call  others  Kafirs  are  liable  to  be  severely  punished." 
The  Nawab  then  gives  six  other  reasons  sho\Yingthat  Abdul 
Wahab  was  mistaken  in  calling  people  infidels.  At  page 
119,  after  stating  that  Shah  Wali  Ullah  of  Delhi  and  his 
sons  were  the  first  to  introdnce  the  i^hl-i-Hadis  religio.i 
in  India,  tlie  Nawab  writes  as  follows  on  page  120: — ■ 

^^  Some  of  the  selfish  Uliraas,  finding  that  the  introduc- 
tion of  the  Ahl-i-Hadis  religion  interfered  with  their  in- 
come and  position,  rose  against  the  Ahl-i-Hadis  and  named 
this  sect  as  Wahabis  in  order  to  excite  the  people  against 
them,  although  they  knew  full  well  that  Abdul  A^^ahab 
belonged  to  the  Hambli  Church,  while  Shah  Wali  Ullah 
was  a  Hanfi  and  had  no  .connection  whatever  as  a  disciple, 
&c.,  with  Abdul  Wahab." 

Another  work,  entitled  the  Hitah-fi-Ahwalis  Sihahissi- 
tah,  which  the  Naw^ab  published  in  1866,  i.e.,  15  yeai-s 
before  the  rebuke  administered  by  General  Daly  in  1881,  con- 
tains the  same  remark  which  we  quoted  from  the  Hidayat- 
ns-Sail  (page  114).     The  writer  at  page  73  says: — 

'^  The  treatises  of  Abdul  Wahab  of  Nedjed  are  well- 
known.  They  contain  max^ims  authenticated  and  unauthen- 
ticated.  He  is  blamed  more  especially  for  two  vices,  viz.  one, 
that  he  called  everybody  an  infidel  without  reason  ;  and  second- 
ly, because  he  resorted  to  bloodshed  on  insufficient  cause. 
Muhamed-bin- Abdul  Wahab  thought  that  he  had  based 
his  creed  on  that  of  Ibu  Taim  and  Ibu-ul-Qyama,  and  he 
adopted  their  maxims  so  far  as  he  knew  them.  In  adopt- 
ing these  maxims  he  was  right  in  some  respects,  but  in 
others  he  made  a  mistake  and  misapprehended  them.'^ 

It  is  clear  from  these  passages  that  the  Nawab  proves  that 
the  Ahl-i-Hadis  do  not  concur  but  differ  from  Abdul  Wahab, 
and  consequently  his  comparison  of  the  Mehdi  with  Abdul 
Wahab  proves  that  the  Nawab  condemns  the  former  and 
prohibits  people  from  aiding  him.  It  is  entirely  wrong- 
to  conclude  from  this  that  he  praises  the  Mehdi  or  urges 
people  to  take  up  his  cause. 
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The  fourth  Avork,  on  account  of  Avhich  the  Nawab  i^ 
cliarged  -with  rebellion^  is  the  Iqtrab-us-Sait,  which  was  pub- 
lished at  Agra  by  Nurul  Hassan,  a  son  of  the  Nawab.  The 
critics  of  the  Nawab  have  impressed  on  GoAcrnment  tliat 
the  real  author  of  the  work  is  the  Nawab  himself,  and  that 
in  order  to  create  a  rebellion  in  the  country  and  at  the  sa uu^ 
time  to  save  himself  from  its  consequences  he  has  published 
it  at  Agra  as  the  work  of  his  son. 

They  have  made  exactly  the  same  remark  regarding  the 
Iqtrab-us-Sait  as  the  TarjumanAVahabia,  viy..,  that  ^^the  dis- 
cussion of  a  subject  like  this  at  a  time  when  Government 
is  engaged  in  the  difficult  task  of  fightiug  the  Mehdi,  and 
tliat  too  by  the  husband  of  the  Begum  of  Bhopal,  one  of 
the  chief  native  states,  is  highly  impolitic/' 

They  also  state  that  this  work  contains  passages  in 
wln'ch  the  people  are  openly  incited  to  rebellion,  and 
refer  to  the  pages  and  lines  containing  the  passages  in 
question,  which  we  quote  according  to  the  order  in  which 
they  have  referred  to  them  in  the  following  table  with  'a 
vievv^  to  replying  to  them  in  the  same  order. 
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S  U  B  J  V.  C  T. 


2  6 


3         37 


41 


57 


11         The   time   of  the   Mehdi's  appear- 
ance is  near  at  hand. 

19  to  20  ;  The  supremacy  of  the  Christians 
lis  a  sign  of  the  near  approach  of 
IQiamat  (last  day). 

9  t      Every  virtuous  man  may  be   called 
a  Mehdi. 

i 

20  •  The  reason  of  the  decline  of  .Mu- 
'hammadans  is  that  thev  have  o'ivenn]> 
,  Jihad.  ^  ^ 

i 
1  ;      The  people   of    every    country   are 
:  bound  to  tender   their   allegiance   to 
I  the  ruler  of  that  country  whether  he 
be  a  Non-Koreshi  or  a  usurper. 
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59 
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3  20 
140 
141 
220 
221 


11  tolS 


13 


1  to  13 


lo  &17 

21 

1 

17 
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SUBJECT. 


We  helpless  people  are  living  un- 
der rulers  wlio  do  not  follow  the  Sun- 
nat  or  the  prophet.  They  are  devils 
at  heart  though    human    in    shape. 

One  who  makes  Jihad  with  the 
hand  is  a  momin  (or  true  believer). 


Shahid  is  one    who    is 
action  in  the  path  of  God. 


killed    in 


Her  Majesty  Queen  Victoria  and 
His  Excellency  the  Viceroy  will  be 
dragged  before  the  Mehdi  with  chains 
in  their  necks. 

The  history  of  the  Mehui  of  Sou- 
dan; 11  that  he  can  be   a    Mujadad  ; 

12  the  belief  of  the  Nawab  that  all 
infidels  will  be  killed  by  the   Mehdi ; 

13  that  the  account  of  his  reverses 
given  in  the  English  papers  is    false; 

14  that  the  Mehdi  resembles  Abdul 
Wahab  (in  order  to  excite  the  Ahl-i- 
Hadis)  ;  1 5  that  there  can  be  a  Mu- 
jadad i  n  every  century  who  strengthens 
the  faith  by  means  of  the  Jihad  and 
saves  it  from  all  temporary  dangers. 
This  statement,  it  is  alleged,  is  made 
in  order  to  excite  the  people  to  Jihad 
and  induce  them  to  regard  the  Mehdi 
of  Soudan  as  a  Mujadad,  though  not 
the  true  Mehdi. 

Prayer  for  the  appearance  of  the 
^fehdi  and  tlie  advent  of  Christ  ; 
that  the  Mehdi  is  expected  to  appear 
in  the  beginning  of  the  present  cen- 
tury;  that  he  is  expected  to  appear 
in  the  fourth  year  of  the  14tli  cen- 
tury. 
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SUBJECT. 


Tbat  tlie  present  is  an  age  of  vico 
and  sin. 

The  anxiety  of  the  writer  to  prove 
that  the  signs  of  the  Mehdi  as  given 
iu  the  traditions  are  incorrect  and 
that  the  tradition  containing  them  is 
nnreliable.  The  object  of  the  Nawab 
in  so'  doing  is  that  the  absence  of 
any'  quabfication  in  the  Mehdi  of 
Sondan  may  be  attributed  to  the  in- 
correctness of  the  tradition,  and  not 
that  the  Mehdi  is  not  the  real  ^lehdi ; 
in  order  to  show  that  he  may  bo 
a  true  prophet,  though  not  so  in 
strict  accordance  with  the  tradition. 
The  Nawab  has  here  and  there 
referred  to  the  Mehdi  as  the  false 
prophet  merely  to  conceal  the  real 
object  of  the  work,  and  that  he 
has  given  no  other  reason  for  his 
being  a  false  prophet  than  that 
it  is  necessary  for  the  Mehdi  to  be 
descended  from  a  Sayad,  so  that  the 
Soudan  Mehdi  may  be  regarded  by 
the  people  as  the  trne  ]\lehdi  if  he 
could  be  proved  to  be  a  Say  ad,  and 
to  convince  the  people  of  India  of 
this  is  very  -easy. 


By  far  the  greater  portion  of  this  work  has  been  wrongly 
quoted,  and  wherever  it  has  been  correctly  quoted  the 
•conclusion  drawn  is  diametrically  opposed  to  what  is  mennt 
by  the  writer.  There  is  not  a  single  passage,  whether 
referred  to  by  the  Xawab's  opponents  or  not,  showing  that 
the  Nawab  has  attempted  to  incite  the  Indian  Muhamma- 
dans  to  rebel  against  the  British  and  aid  the  Mehdi,  or 
that  he  wrote  or  caused  this  book  to  be  written  for  that 
purpose.     On  the  contrary,  it  is  clearly  stated  that  ''at   the 

*  The  number  of  pages  and  lines  is  not  gircn.  A  portion  of  Xo.  17  can 
be  found  in  pages  43.  52  and  51}  but  No.  18  is  not  to  be  found  at  all. 
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prescut  time  there  is  no  condition  justifying  a  lawful  Jihad 
in  existence^  and  it  is  simply  impossible  that  the  Mehdi  of 
Soudan  shouhl  be  the  real  Mehdi.  Those  who  regard  him 
as  the  true  Mehdi  are  ignorant  of  Islam  :  in  fact'  they  are 
infidels/''  In  short,  the  object  of  the  work  is  to  induce  people 
not  to  regard  the  Mehdi  of  Soudan  and  his  Jihad  as  a 
lawful  one. 

Before  showing  that  the  critics  exaggerated  and  perverted 
the  facts  we  will  quote  those  passages  which  prove  that 
the  work  was  actually  written  with  the  object  we  have  assign- 
ed to  it.  At  page  2,  line  A,  after  the  Khntba  the  author 
observes  : — 

At  present  fitnas  are  the  order  of  the  day,  not 
only  in  worldly  but  also  in  religious  matters.  For  some 
time  past,  a  hue  and  cry  has  been  raised  that  somebody 
in  Soudan  in  Egyptian  territory  has  claimed  to  be  the  Mehdi. 
He  first  fought  with  Egypt  and  now  the  British  Govern- 
ment is  engaged  in  suppressing  him.  The  Jawaib,  kc, 
sometimes  mention  this  man  as  false  Mehdi  and  sometimes  as 
Mutmahdi  (a  pretender)  ;  common  people  who  are  neither 
learned  nor  endowed  with  common  sense  jump  to  cnrious 
conclusions  on  hearing  these  things.  They  are  ready  to  raise 
disturbances  at  the  appearance  of  every  pretender.  They  are 
not  aware  that  during  the  last  thirteen  hundred  years 
there  have  been  several  Mehdis  (good  and  bad)  whom 
some  people  like  themselves  took  for  the  real  Mehdi.  But 
no  learned  man  acknowledged  their  pretensious  to  the 
Mehdisbip  whether  the  pretenders  were  good  men  or  other- 
wise. There  have  been  about  twenty  such  men  whose  names 
and  detailed  history  are  given  in  the  Hijajjul  Krama 
(a  work  of  the  IN'awab).  Even  in  Jannpore  one  Syad 
Mohammed  pretended  to  be  the  Mehdi,  but  lie  was  not 
successful,  only  a  small  number  of  people  joined  him  and 
their  descendants  are  still  to  be  found  in  Hyderabad.  Of 
the  pretenders,  those  vrho  were  virtuous  claimed  the 
Mehdiship  while  they  were  in  a  state  of  sukr  (ecstacy) 
and  repented  afterwards,  but  others  represented  themselves 
as  Mehdi  for  the  sake  of  territorial  aggrandisement.  Some 
of  these  latter  were  successful  in  some  countries.  For 
instance,  a  person  named  Mehdi  was  born  among'  the 
Qarmta.  He  was  a  Jew  but  he  passed  himself  as  a 
syad  and  made  a  large  number  of  j^eople  Eafzis. 
His  family  continued  to  reign  over  Egypt  for 
several  centuries  without  intermission.  Such  .ftnus 
(disturbances)  have  always  occurred  in  the  w^orld. 
Indeed,  some  people  have  had  the  audacity  to  pretend 
to  be  i)rophets  while  others  have  set  themselves  up  as  gods,. 
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These  were,  one  and  i\\\,  really  Jajals  or  Aiiti-Glirists. 
The  true  prophet  has  prophesied  that  there  will  be  about 
30  false  Auti-Christs  among  the  ^luhammadaus.  The 
names  of  all  such  pretenders  are  given  in  works  on 
history,  while  the  accounts  of  those  who  are  appearing 
from  time  to  time  are  being  recorded  by  men  of  learning 
from  time  to  time. 

Ibn  Abdirab-i-hi,  in  the  third  volume  of  the  Iqd-ul- 
Farid,  states  that  one  man  pretended  to  be  Mehdi  in  the 
time  of  the  caliph  Mehdi,  while  another  pretender 
appeared  in  Busreh,  a  third  i'ei)resented  himself  as 
Abraham  in  the  tinie  of  Mamun;  a  fourth  claimed  the 
Mehdiship  in  the  time  of  ^lehdi;  while  a  fifth  ap- 
peared in  the  time  of  Khalid-bin-Abdula  Qasri,  who 
wrote  a  verse  in  opposition  to  one  of  the  Quran. 

A  sixth  pretender  claimed  the  Mehdiship  in  the 
court  of  Abdulla-bin-IIazm.  Shamam-bin-Ashrns  saAv  a 
man  in  imprisonment  who  pretended  to  be  a  prophet. 
The  eighth  mon  who  claimed,  to  be  prophet  appeared  at 
Riqa  in  the  time  of  Haroun  Rashid.  The  ninth  false 
prophet  appeared  in  the  time  of  Mamuni  Easliid.  The  tenth 
and  eleventh  appeared  in  Khor.  san  and  Kufa.  The 
twelth  pretender  was  in  the  time  of  Maiuun.  The 
thirteenth  pretender  called  himself  Noah,  and  prophesied 
that  another  deluge  was  about  to  come.  The  14th 
pretender  was  brought  from  Azarbaijan  in  the  time  of 
aMamun.  Before  these  Aswad  Anasl,  Musailma  Kazab,  Szc, 
also  pretended  to  be  prophets.  Altogether  there  have  been 
seventeen  false  prophets.  An  account  of  them  is  given 
in  the  Iqd-ul-Farid,  t^'C. 

At  page  5  the  author  continues: — ^*Xo  true  Muham- 
madan  can  take  part  in  a  commoti'm,  whether  in  wordly  or 
religious  matters  {sic).  At  such  time,  according  to  the Mu- 
hammadan  law,  they  should  break  their  arrows,  swords  and 
lances.  They  must  neither  kill  anybody,  nor  abet  others  in 
doing  so.  They  must  neither  raise  disturbances,  nor  advise 
others  to  do  so.  On  the  contrary,  if  anyone  attempts  to 
kill  them,  they  slionld  allow  themselves  to  be  killed,  because 
it  is  better  to  be  oppressed  than  being  an  oppressor. 
This  world  is  merely  a  dream  and  a  mirage.  Those  who 
live  in  this  world  are  merely  travellers.  The  moment 
they  close  their  eyes  they  find  that  it  was  nothing.  We  must 
see  that  we  fare  well  in  the  next  world  which  is  yet  to 
come.  Nominal  Mnhammadans  there  are  countless,  while 
true  believers  are  very  rare  indeed.  Some  raise  the  standard 
of  Jihad;  others  talk  about  reform  in  Islam.  Some 
pretend  to  be  Mehdi,  and  others  represent  themselves  as 
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Imams.  It  is  a  matier  of  indifference  to  tliem  wliat  is- 
true  Islam.  They  consider  it  is  Islam  to  raise  disturbances 
and  that  commotion  is  reform." 

The  following*  passage  occurs  on  page  6  : — 

'^If  they  had  been  in  the  habit  of  stud^dng  Hadis 
and  Qoran  they  should  have  known  that  the  present  is 
the  period  of  Christian  supremacy  and  not  their  decline. 
Wh}^,*  then,  are  such  schemes  being*  matured  before  thc- 
^'-'advent  of  Christ  and  of  the  Mehdi  ?  The  result^  in  our 
opiuion  of  all  this,  will  be  disasterous  in  this  world  as  well 
as  in  the  next^  and  not  for  our  good  in  the  next.  The  minor 
preliminaries  of  the  last  day  have  already  come  to  pass. 
Among  the  chief  signs  of  the  approach  of  the  day  of  judg- 
ment is  the*  supremacy  of  the  Christians^  which  is  visible 
to  all  men^  great  and  small,  in  land  and  sea.  The  second 
sign  is  the  appearance  of  the  true*  Mehdi,  the  third 
being*  the  descent  of  Christ  from  the  heavens.  The  first 
sign  has  already  appeared,  and  it  shows  that  the  second  and 
third  are  about  to  appear.  Why,  then,  should  we  be  in  a  hurry 
to  long  for  the  speedy  dowaifall  of  Christian  supremacy^ 
so  that  none  but  Muhammadans  should  remain  ?  He  w^ho 
lins  placed  over  us  the  Christians  will  change  the  existing^ 
state  of  things  Avhen  it  pleases  him.  The  earth  and  heaven 
m^e  not  under  our  command  that  we  should  succeed  in  our 
plans  and  raise  all  sorts  of  disturbances," 

At  page  7  it  is  stated  ^Hhere  has  not  been  a  single- 
disturbance  or  commotion  w4iich  has  not  been  already 
prophesied  in  the  Hadis.  Those  alone  give  faiwas  of  Jihad 
who  are  unacquainted  with  the  science  of  Hadis,  as  the- 
conditions  of  Jihad  have  long  since  been  conspicuous  by 
their  absence  in  the  world.  We  do  not  say  that  Jihad 
is  not  allowed  by  Islam,  or  that  the  order  for  Jihad  has. 
been  set  aside.  What  we  say  is,  that  war  at  the  present 
time,  whether  between  Muhammadans  and  Kafirs,  or  among 
the  Muhammadans  themselves,  cannot  be  called  Jihad." 

At  page  9  the  author  says: — ""Rebellion  originated 
with  Moawya.  From  that  time  Muhammadan  rulers  have 
been  fighting  among  themselves  to  the  great  mischief 
of  mankind. 

It  was  from  similar  motives  that  some  people  pretended 
to  be  Mehdis  and  others  claimed  their  right  to 
succeed  to  the  caliphate.  The  history  of  Islam  also  records 
the  names  of  others  who  took  unlawful  possession  of  the 
kingdoms  of  others,  or  who  raised  the  standard  of  levolt 
and  became  independent." 


*  The  opponents  oi  tlie  Nawab  t  ikc    Iiim   to  ta'sk  for  tliesc  statements^ 
and  will  be  replie.l  to  further  on. 
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Farther  on  the  writer  gives  an  account  of  tlie  false 
prophets  including  the  pretenders  to  the  JNIehdisliip,  and 
at  page  19  says,  ''as  for  impostors,  their  number  is 
legion,  among  these  are  the  false  Mehdis  whose  number  is 
also  considerable." 

At  page  37  the  author  observes  : — -"The  man  who  passes 
under  the  name  of  ^lelidi  of  Soudan  is  certainly  not  the 
true  Mehdi,  as  he  does  not  possess  the  qualities  which 
the  real  xMehdi  ought  to  do  according  to  the  prophecy  ;  as 
for  the  title  Mehdi  it  is  applicable  to  every  pious  and 
virtuous  man ;  but  the  question  is  about  the  Fatimite 
]\lehdi  and  not  those  who  bear  that  name.  Even  the  four 
caliphs  are  referred  to  as  Mehdis.  Similarly,  in  Abasia 
and  Qaramta  there  have  been  several  persons  of  that  name ; 
some  vicious  and  pious  persons  have  also  claimed 
to  be  Mehdis.  Mehdi  means  one  who  has  found  the  true 
way,  and  hence  everybody  who  has  found  the  true  way 
can  be  called  a  Mehdi.  The  real  Mehdi  will  not  merely  be 
a  Mehdi  but  also  one  who  will  show  the  true  patlu 
Mehdi  will  be  his  title  only  and  his  real  name  will  be 
Mohammed-bin- Abdulla  and  he  will  appear  at  Mecca  and 
not  at  any  other  place.  Let  the  signs,  which  according  to 
the  prophecy  should  precede  the  Mehdi,  appear  and  then 
the  true  ^lehdi  will  appear.  Ignorant  people  base  every- 
thing on  their  own  imaginations.  They  neither  possess 
common- sense,  nor  do  they  follow  the  prophecy  contained 
in  works  of  authority.*^ 

The  writer  then  devotes  pages  G8  to  121  to  a  detailed 
account  of  the  signs  which  will  precede  the  Mehdi.  These 
signs  are  some  twenty-one  in  number^  among  them ''the 
rising  up  of  a  gold  rock  out  of  the  river  Euphrates ; 
the  spread  of  infidelity  in  Arabia  by  Sufiani ;  the  appear- 
ance of  the  army  of  Haris  of  Khorasan ;  the  battle  at 
Median ;  the  reconquest  of  Constantinople  ;  the  appearance 
of  a  hand  from  the  heavens,  which  will  take  place  about  the 
time  of  the  appearance  of  the  xinti-Christ." 

At  page  56  the  author  says  : — 

The  Muhammadans  are  not  united ;  nor  have  they 
any  Imam.  At  present  they  should  hold  themselves  aloof. 
There  are  two  Muhammadan  Kingdoms  ;  one  in  Turkey  and 
the  other  in  Morocco,  but  their  rulers  are  not  Imams  or 
caliphs  and  are  called  Sultan  or  Deputy  Imams,  as  it  is 
necessary  for  an  Imam  to  be  a  Koreish. 

Again  at  page  5G  it  is  stated  that  :  — 

"  To  make  Jihad  with  the  hand ,  is  the  work  of  the 
Imams  ;  to  fight  with  the  tongue  is  the  work  of  the  learned ; 
to  feel    disgusted    (at    vice)  at   heart  is   the    work    of  the 
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v'()mmon  people.  The  Imams  ave  uo  longer  to  be  found; 
wliile  as  regards  tlie  learned,  tliose  who  try  to 
induce  people  to  follow  tlie  Qoran  and  the  traditions,  or 
jn-eacb,  make  Jihad,  while  those  who  keep  quiet  are  dumb 
devils/'  At  page  59  the  author  observes  : — '^'' A  mart^-r  in 
this  case— /.e.,  in  the  tradition  which  says  that  acting  accord- 
ing to  the  Qoran  is  equal  to  a  hundred  martyrdoms — is  one 
wbo  is  killed  in  a  fight  in  the  way  of  Grod ;  to  obtain  such 
martj'rdom  at  the  present  time  is  quite  out  of  the  question." 
And  at  page  118  the  writer  says  : — 

^^  As  regards  the  question  whether  the  Mehdi  of 
Soudan  is  the  real  Mehdi,  there  is  no  reason  to  show  thar 
he  is  the  true  Mehdi,  althougli  according  to  the  re])ly-oi" 
Osraau  Dagraa  he  claims  to  be  Mehdi  and  at  the 
same  time  a  leader  of  the  faithful ;  but  where  are  tho 
(jualities  which  according  to  the  prophecy  he  should  possess  ? 
Several  persons  good  and  bad  before  him  liave  already 
claimed  the  Mehdiship  but  without  success." 

At  page  119  it  is  stated,  "We  do  not  know  who  is  tho 
man  who  calls  himself  Mehdi  of  Soudan,  who  calls  himsell' 
Syad  and  son  of  Abdulla.     Surely  he  is  not  the  real  Meh4i." 

The  following"  passage  occurs  on  page  121. 

"  Common  people  are  apt  to  follow  every  pretender  and 
impostor  wlio  brays  like  an  ass.  Everybody  who  pretended 
to  be  God,  Prophet,  jMehdi,  Mujadad  or  Mujtahad  or  Saini, 
found  some  people  to  follow  him.  Whatever  may  be  the 
result  people  lend  their  ears  to  rumour  and  believe  in 
every  gossip." 

The  passages  quoted  above  show  clearly  that  the 
Xawab  states  witli  the  utmost  certainty  that  the  Mehdi  of 
Soudan  is  not  the  real  Mehdi ;  tha.t  his  Jihad  is  not  a 
lawful  one ;  that  those  who  regard  him  as  Melidi  and  his  Jihan 
as  lawful  are  ignorant  of  the  tenets  of  Islam  and  devoid  of 
common-sense  and  that  the  real  object  of  the  work  in  question 
is  to  prevent  people  from  taking  up  the  cause  of  the  Mehdi, 
and  not  to  call  upon  them  to  aid  him.  AVe  will  now  proceed 
to  prove  that  the  passages  on  which  the  opposite 
conclusions  are  based  are  wrong. 

As  regards  No.  1  the  critics  of  the  Nawab  have  deceived 
the  Government,  inasmuch  as  at  page  C,  line  ]1,  it  is 
stated  that  the  day  of  judgment  and  not  the  time 
for  the  appearance  of  the  Mehdi  is  near  at  hand. 

The  passage  in  question  runs  as  follows: — "If  yon 
possess  common-sense  you  may  depend  upon  it  that 
these  things  arc  the  signs  of  the  approach  of  Qiamat ;  those 
whothiukthatthescdisturbauceS;  rebellion,  promise-breaking 
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Will  cease,  and  that  they  will  become  the  nilers  of  the 
world  by  such  means  before  the  Mehdi's  appearance  and 
before  Christ  descends  from  the  heavens  are  like  Qais  and 
Farhad,  i.e.,  mad.'^ 

As  regards  t!ic  imminence  of  the  Last  Day,  that  has 
been  an  article  of  faith  before  the  British  came  to  India, 
indeed,  ever  since  the  time  of  the  Prophet, and  consequently 
it  is  anything  but  just  to  conclude  that  any  such  statement 
is  tantamount  to  inciting  ])cople  to  rebellion.  Nor  can 
the  state mont  that  the  time  for  the  appearance  of  the 
Mehdi  is  very  near  be  construed  into  an  attempt  at 
exciting  people  to  rebellion,  unless  it  is  also  stated  that  the 
Mehdi  will  appear  during  tlie  time  of  th«  British  and  that 
the  Muhammadans  shoukl  be  prepared  to  take  up  his 
cause.  But,  as  a  matter  of  fact,  there  is  no  such  statement 
as  that  in  the  work  in  question,  aixl  consequently  it  is  wrong- 
to  conclude  that  the  statement — that  the  Mehdi  is  about  to 
appear — is  equal  to  an  attempt  to  incite  people  to  rebellion. 
If  mere  belief  in  the  Mehdi  is  equivalent  to  rebellion,  tlien 
the  author  alone  is  not  guilty  of  the  charge,  but  all 
Muhammadans  alike,  whether  British  subjects  or  others, 
including  the  critics  of  Siddiq  Hassan  Khan  (witl;  the 
exception  of  a  few  of  the  Ahl-i-Hadis  of  the  past  and 
present  time),*  who  do  not  believe  in  thp  advent 
of  the  Mehdi.  Under  these  circumstances  the  critics 
should  have  advised  the  British  Government  to  hang 
or  transport  all  its  Muhammadan  subjects  who  enter- 
tain such  a  belief,  or  at  least  some  such  treatment  as  that  ac- 
corded to  the  Nawab  should  have  been  recommended  for  the 
chiefs  of  Muhammadan  States,  such  as  Hyderabad,  Rampur, 
Tonk,  Bahawalpur,  &c.,  &c.,  because  there  is  not  one  of  these 
chiefs  who  does  not  believe  in  the  advent  of  the  true  Mehdi. 

*  Kazi-ibii-KLaldoon,  one  of  the  ancient  writers!,  does  not  believe  in  the 
advent  of  Mehdi ;  there  are  also  some  Alil-i-Hadis  who  hold  a  similar  opinion. 
Their  belief,  however,  is  not  based  on  the  fact  that  the  miracles  and  other 
supernatural  phenomena  which  will  accompany  the  Mehdi  are  Io<i;ically 
impossible,  as  is  the  case  with  the  naturis  On  the  contrary,  they  do  not  bcU'eve 
in  the  Mehdi  because  the  traditions  about  him  are  not  quite  trustworthy. 
The  more  important  woiHks  on  Kadis,  namely  Sahih  Bokhari  and  Moslim  are 
silent  on  the  subject.  This  was  proved  in  the  Ishat-us-Sunnah  long  before 
the  Nawab  or  any  other  Muhammadan  was  taken  to  task  on  this  account. 
The  secoudaiy  works  contain  Hadises  which  are  open  to  criticism.  Kazi  Ibn- 
Khaldoou  Hazrmi,  in  his  Avork  entitled  "Al  Ibr,Dewanal  Mubtada  wal  Khabai- 
ii  Ayyam  ul  Arab  wal  Ajuen  wal  Berber,"  has  refuted  all  the  tradition« 
on  the  subject.  Tlie  Nawab  has  replied  to  these  criticisms  in  the  Hijajul 
Kararaa,  &c.,  but  his  reply,  so  far  from  refuting  the  criticisms  of  Ibn- 
Khaldoon,  strengthens  them.  We  hope  to  be  able  to  write  on  the  subject 
hereafter  and  deal  with  these  traditions  at  length.  The  object  of  the  present 
■)ote  is  simply  to  show  that  some  Ahl-i-Hadis  of  the  past  and  present  time 
lo  not  believe  in  the  advent  of  the  Mehdi,  The  fact  of  the  Muhammadans 
generally  or  of  the  Nawab  entertaining  buch  a  belief  does  not  show  that 
dl  the  Ahl-i-Hadis  believe  in  the  Mehdi, 
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Tikis  is  a  fact  which  the  Nawab's  critics  are  fully  aware 
©f.  Those  who  are  not  aware  of  this  article  of  Muhamma- 
dau  faith  can  easily  satisfy  themselves  as  to  the  correctness 
of  our  statement.  If  all  those  people  who  believe  in  the 
advent  of  the  Mehdi,  and  whose  number  is  legion,  are 
considered  loyal,  we  fail  to  see  why  the  Nawab  should  be 
regarded  as  a  rebel  for  entertaining  a  similar  belief. 

As  regards  statement  No.  2,  the  critics  of  the  Nawab 
have  rcsoi'ted  to  exaggertion  and  deceit  to  a  mueh  greater 
extent.  It  is  true  that  in  the  Iqtrab  (page  6,  line  20)  the 
supremacy  of  the  Cbri-stians  is  stated  *to  be  a  sign  of  the 
approach  of  the  day  of  judgment^  but  it  is  entirely  wrong 
to  construe  this  statement  into  a  reflection  on  the  Christian 
system  of  Government  or  an  attempt  at  inciting  people 
to  rebellion.  Such  an  insinuation  would  have  been  justified 
if  in  the  Iqtrab  or  other*  Muhammadan  works  it  had  beeD 
alleged  that  everything  which  is  considered  a  sign  of  the 
approach  of  the  day  of  judgment  would  be  necessarily 
bad.  But  since  even  good  things  (among  them  the  descent 
of  Christ,  the  appeamnce  of  the  Mehdi^  the  conquest  of 
Jerusalem  and  the  rising  up  of  a  gold  rock  out  of  tho 
River  Euphrates,  as  detailed  at  page  19,  20,  60  and  68)  are 
admitted  by  the  author  to  be  the  signs  of  the  Qiamat,  it  is 
simply  preposterous  to  conclude  that  such  a  statement 
is  calculated  to  reflect  prejudicially  on  the  Christian  system 
of  Government  or  that  it  is  calculated  to  create  a  rebellion. 

This  reminds  us  of  a  story  of  the  Sikh. times  when  some 
clever  servants  similarly  made  a  fool  of  their  ignorant 
master.  There  was  a  Sikh  Ilais  of  the  name  of  Karm  Singh,, 
most  of  whose  employes  were  uneducated  and  ignorant.  A 
Farsi  Khan  (Persian  scholar)  unfortunately  entered  the  service 
and  gained  the  confidence  of  the  Sirdar  on  account  of  his 
great  abilities.  This  excited  the  jealousy  of  the  rest  of  the 
servants,  who  told  the  Hais  that  the  Farsi  Khawn  was  so 
impudent  as  to  write  his  name  with  a  small  instead  of  a  big 
Qaf.*  The  Sirdar  accordingly  dismissed  the  Farsi  Khawn. 
It  is  a  pity  that  our  brethren  should  have  played  a  sirailair 
trick  with  the  British  Government,  by  telling  them  that 
the  Nawab  had  stated  their  supremacy  as  being  one  of  the 
signs  of  the  approach  of  the  day  of  judgment,  withous 
stopping  for  a  moment  to  think  of  the  risk  they  would  run 
when  Government  came  to  know  that  what  are  regarded 
as  the  signs  of  the  Qiamat  are  not  necessarily  all  bad. 

!  Statement  No.  3  reminds  us  of  the  story  of  the 
person    who    attempted   to    prove    that    the    Quran    pro- 


The  big  Qaf  if?  eqna]  to  Q  aucl  the  small  ku£  to  K. 
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LibifeeJ  prayer  by  quoting  the  first  poHion  oi'  a  verse,  viz., 
"  do  not  be  near  prayer/*  and  omitting  the  last  portion, 
namely,  ^'  when  you  are  drunk." 

It  is  true  that  at  page  37  of  the  Iqtrab  it  is  stated  that 
*'  as  regards  the  word  Mehdi  it  is  applicable  to  every  pious 
man,"  but  in  the  sentence  preceding  and  following  this  quo- 
tation it  is  clearly  stated  that  the  Mehdi  of  Soudan 
is  not  the  true  Mehdi,  as  will  bo  seen  from  the  whole  passage 
quoted  at  page  31. 

Besides  in  other  passages  quoted  already  the  same  state- 
ment is  made  with  the  utmost  certainty.  The  critics  deserve 
^•reat  credit  for  having  made  a  Karm  Singh  of  the  Govern- 
ment by  omitting  the  preceding  and  following  sentences 
and  quoting  one  single  sentence  in  order  to  show  that  the 
so  called  Mehdi  was  stated  by  the  Nawab  to  be  the  reai 
Mehdi. 

The  critics  have  also  similarly  deceived  Government  as 
regards  statement  No.  4.  No  doubt  the  giving  up  of  Jihad 
is  condemned  at  page  41,  &c.,  but  when  we  find  at  page  56 
58  and  59,  such  passages  as  ''  to  wage  Jihad  with  the  hand  is 
the  work  of  the  Imams"  and  that  "  Imams  are  no  longer  to 
be  found  ;*'  that  "  at  the  present  moment  there  is  neither  a 
Muhamraadan  people  nor  the  Imams  ;*'  that  '^  the  present  is 
the  time  for  holding  aloof  and  there  is  now  no  opportunity  of 
dying  a  martyr  in  a  fight,^*  we  cannot  resist  the  obvious 
conclusion  that  the  giving  up  of  Jihad  is  denounced  not  for 
the  purpose  of  exciting  people  to  wage  it  in  the  future,  but 
merely  to  give  an  account  of  the  past.  Indeed,  such  a  state- 
ment is  equal  to  saying  that  the  Muhammadans  retained  their 
supremacy  so  long  as  they  continued  to  advance  their  political 
power. by  means  of  the  sword  and  that  by  giving  up  the 
sword  they  have  become  weaker.  Remarks  like  these  occur 
in  works  written  by  Muhammadans  as  well  as  Christians, 
but  they  cannot  be  regarded  in  the  light  of  attempts  to  incite 
the  people  to  rebellion. 

The  reason  of  this  is  to  be  found  in  the  fact  that 
the  word  Jihad  does  not  merely  signify  a  religious  war 
which  is  waged  when  the  performance  of  rehgious  duties 
is  interfered  with.  Even  political  wars  undertaken  for 
purposes  of  national  aggrandisement  are  also  called  Jihad, 
We  would  refer  those  who  care  to  satisfy  themselves  on  this 
point  to  the  Anjuman  Journal  of  the  25th  December  1885 
-and  1st  January  1886. 

The  Government  have  also  been  similarly  deceived  as 
regards  statement  No.  5.  It  is  certainly  stated  in  the  Iqtrab 
ipa^e  57);  that  it  is  lawful  to  submit  to  a  conqueror  even  if  h© 
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were  a  iiou-Qoreshi.  The  critics  of  Uie  Nawab  have  told  the 
Government  that  this  statement  means  that  although  the 
Mehdi  of  Soudan  is  not  the  true  Imam  and  the  Muhamma- 
dans  whether  of  India  or  Arabia  are  bound  to  submit  to 
him,  because  he  is  a  conqueror,  but  the  writer,  only  four  lines 
before  this  passage  at  end  of  page  56,  remarks  that  ^'  it  is  not 
lawful  for  the  people  of  one  country  to  tender  their  allegiance 
to  a  non-Qoreish  conqueror  of  another  country/^  At  page 
119  the  writer  according  to  the  admission  of  his  critics, 
hesitates  to  admit  that  the  Mehdi  is  a  Syad.  It  is  therefore 
clear  that  in  the  opinion  of  the  author  the  Muhammadans 
of  India  are  not  bound  to  tender  their  allegiance  to  the 
Mehdi.  The  following  is  the  literal  rendering  of  the  passage 
we  refer  to  : — 

"  At  the  present  time  there  is  neither  a  sect  of  Muham- 
madans  nor  an  Imam.  It  is  a  time  when  we  should  hold 
aloof.  There  are  two  Muhammadan  empires,  one  in  Turkey^ 
the  other  in  Morocco,  but  their  rulers  are  not  Imams  a  nd  con- 
sider themselves  the  Naibs  (deputies)  of  Imams  and  are  called 
Sultans  and  not  Caliphs,  as  it  is  essential  for  a  caliph  to  be 
a  Qoreish.  Besides,  the  Wali  of  one  country  cannot  lawfully 
receive  the  homage  of  another  country  which  is  not  under 
his  rule.  The  subjects  are  bound  to  obey  the  ruler  of  that 
country  alone.  When  one  ruler  cannot  administer  all 
Muhammadan  countries  and  the  work  of  administration 
becomes  difficult,  then,  according  to  the  Muhammadan  Law, 
each  country  is  bound  to  tender  its  allegiance  to  its  own 
ruler  or  Wali,  whether  Qoreshi  or  conqueror." 

The  critics  of  the  Nawab  have  also  played  upon  the 
creduhty  of  the  Government  as  regards  the  6th  and  17th 
charges.  The  passages  referred  to  are  of  course  to  be  found  in 
the  Iqtrab  (page  57,  &c.),  but  their  object  is  not  to  denounce 
the  Government  or  the  political  changes  that  have  occurred. 
On  the  contrary,  the  writer  bewails  at  the  condition  of  Muham- 
madan Umras  and  the  revolution  which  has  occurred  in 
religious  matters.  In  support  of  this  argument  we  will 
refer  the  reader  to  pages  12,  43,  52  and  54,  where  the  author 
particularly  bewails  the  change  that  has  come  over  the 
Muhammadan  religion.  Here  is  what  he  says  on 
page  12  : — '''  Ever  since  the  occurrence  of  these ^/??as  among 
Muhammadans,  Islam  and  Muhammadan s  have  ceased  to 
be  powerful;  the  weakness  of  both  has  been  increasing 
from  day  to  day,  so  much  so  that  only  the  name  of  Islam 
and  the  letters  of  the  Qoran  now  remain.  The  mosques  ai-e 
inhabited  in  appearance,  but  i>iety  seems  to  have  left 
them.  The  Ulemas  are  the  worst  under  the  suu.  The 
fititas  proceed  Ixom  them  and  go  back  to  them.'' 
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The  writer  contiiuios  to  give  an  account  of  tlie  4Gtli  sign 
of  the  day  oi'jiulgnient  at  page  43 — ''  People  will  feel  asliaiiunl 
to  act  according  to  the  precepts  of  the  Qorau ;  Islam  will  get 
weak;  Muhamniadans  shall  entertain  feelings  of  hostility; 
learning  shall  disappear;  the  age  of  man  shall  decrease ; 
Liiths  shall  cease  ;  the  produce  of  land  shall  decrease ; 
trustees  shall  become  proprietors  and  vice  versa;  liars 
shall  be  considered  truthful ;  murders  shall  increase ; 
palaces  shall  be  erected,  mothers  shall  be  unhappy  on 
account  of  their  children's  disobedience,  barren  women  shall 
be  happy  ;  rebellion  and  selfishness  shall  increase ;' deaths 
shall  increase ;  falsehood  shall  increase  and  truth  shall 
decrease;  people  shall  take  to  diverse  callings,  become  more 
sensual  and  pass  (sentences)  on  mere  suspicions;  rains 
shall  be  very  rare  and  produce  less  ;  learning  shall  decrease 
and  ignorance  shall  increase,  children  shall  be  Ihe  cause  of 
anger ;  there  shall  be  heat  in  the  cold  weather ;  people  shall 
be  openly  indecent ;  the  earth  shall  be  contracted ;  theKhuttib 
(or  the  reader  of  Khutba)  shall  read  false  Khutbas;  vicious 
people  shall  triumph." 

Again  at  page  52  the  writer  quotes  a  tradition  of 
the  prophet  on  the  authority  of  Huzaifa-bin-Yaman,  who 
states  that  the  prophet  said  that  the  signs  of  the  approach 
of  the  day  of  judgment  will  be  72,  and  that  "people  shall 
cease  to  worship  God  ;  betray  trusts ;  take  interest ;  consider 
it  lawful  to  tell  lies ;  will  care  little  about  committing 
murder;  consider  it  a  light  offence;  raise  high  palaces;  sell 
their  religion  for  the  sake  of  this  world,  give  up  their  rela- 
tives ;  law  shall  become  weak  ;  falsehood  shall  be  regarded  as 
truth;  people  shall  put  on  hair  or  silk  cloths  ;  when  tyranny 
triumphs  and  divorces  increase^  &c./^  and  similarly  at  page  5  4. 

In  these  passages  most  of  the  things  which  are  repre- 
sented as  being  the  signs  of  the  approach  of  the  last  day 
are  to  be  found  among  the  Muhammadans  and  the  object 
of  the  writer  is  to  express  his  regret  at  them  alone.  To  say 
that  they  are  meant  to  reflect  on  the  Government  is  to  make 
a  Karm  Singh  of  the  latter.  Even  if  it  were  granted  that  the 
writer  has  denounced  the  religion  of  the  Government  or  the 
time  of  Government  itself  on  account  of  its  religion  as  that 
of  vice  it  does  not  prove  the  writer  to  be  a  rebel.  We^ 
wonder  whether  there  is  a  single  person,  Hindu  or 
Muhammadan,  with  the  exception  of  those  who  profess  no 
religion_,  who  likes  Christianity  or  who  does  not  dislike 
Government  on  account  of  its  religion.  Why  should  we 
go  further  than  the  critics  themselves  and  see  if  they  like 
Christianity  or  acknowledge  Government  as  their  religious 
leader.     If  they  do  so?  why  shguld  they   (jail  themselves 
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IMubaunnadniift  niid  why  should  they  not   get  baptized  and 
become  Christians. 

The  critics  have  like  the  man  who  tried  to  prove  that 
th?  Qoran  prohibited  prayer  and  quoted  only  one  portion 
of  the  passage  and  omitted  the  rest  in  No.  7.  Tbc  traditionin 
question,  no  doubt,  appears  on  page  58,  but  it  is  at  the  same 
time  stated  '^to  fight  with  the  hand  is  the  work  of  the 
Imams  who  are  no  longer  to  be  found.  Among  the  rest 
the  learned  can  make  Jihad  by  speech  and  svriting,  while  the 
Jihad  of  common  people. consists  in  regarding  vice  a  bad 
thino'  at  heart/^  Even  this  remark  is  made  with  reference 
to  theMuhammadans  among  themselves  without  reference  to 
others  whether  Government  or  other  non-Muhammadans. 
The  whole  of  the  passage  on  page  58  of  the  Iqtrab  is  given 
at  page  31.  . 

We  leave  it  to  our  readers  to  decide  how  clearly  the 
meaning  of  the  passage  has  been  distorted  in  order  to 
deceive  the  Government  and  make  a  Karm  Singh  of  it. 

The  same  remark  applies  to  number  8  in  which  only 
a  portion  of  the  passage  has  been  quoted  and  the  rest 
omitted.  No  doubt  it  is  stated  at  page  59  that  one  who  is 
killed  in  the  path  of  God  is  a  martyr,  but  it  is  also  stated  that 
"  such  a  martyrdom  is  quite  out  of  the  question  at  the 
present  time.^' 

The  reason  why  martyrdom  is  now  impossible  is  also 
given  at  page  7^56  and  58  of  the  Iqtrab  and  has  been 
already  quoted  by  us  at  page  30  and  32. 

The  passage  on  page  59  runs  as  follows  : — 

"  The  tradition  related  by  Abu  Iloraira  is  ^^  that  one  who 
imitates  the  prophet  when  the  Muhammadans  go  astray  is 
equal  to  a  hundred  martyrs.^'  Here  martyr  means  one 
who  has  died  in  action  in  the  path  of  God.  Such  a  martyr- 
dom at  the  present  moment  is  quite  out  of  the  question. 
It  is  a  great  thing  if  we  get  the  martyrdom  attainable  by 
imitating  the  prophet  ;  but  it  is  a  pity  that  nominal 
Muhammadans  do  not  benefit  themselves  by  following  the 
Sunnat.'' 

It  is  clear  from  the  above  that  the  critics  have  played 
upon  the  credulity  of  the  Government  in  this  instance  also. 

In  charge  No.  9  the  Nawab's  critics  have  not  only 
deceived  Government  but  also  have  had  .  the  audacity  to 
alter  the  phraseology  to  suit  their  own  purposes.  No  men- 
tion is  made  in  the  Iqtrab  (either  at  page  64  or  any  other 
page )  of  the  Empress  of  India  or  her  Viceroy.  The  follow- 
ing passage  is  quoted  on  page  64  from  Ishah-ti-ashrat-ul-Saat. 


'*TIic  true  Mohdi  (not  the  Melidi  of  Soudan)  will 
conquer  city  after  city  from  the  east  to  the  west ;  the 
kiu<^s  of  India  will  be  brought  before  him  with  chains  in 
their  necks.  Ilis  coffers  will  be  the  ornament  of  Jerusalem." 
To  illustrate  this  the  Nawab  (if  he  is  the  author)  who,  as  we 
have  already  stated,  is  too  simple  a  man  to  be  cautious, 
says: — '*  There  is  no  king  in  India.  There  are  only  a  few 
Hindu  and  Muhammadau  chiefs,  who  are  rulers  in  name. 
The  Euro]>cans  are  the  great  rulers  of  this  country.  They 
will  probably  remain  the  rulers  of  the  country  till  that  time, 
and  will  be  taken  before  the  Mehdi.  Or  it  may  be  that- 
some  other  nation  will  become  the  ruler  of  this  country. 
The  truth  is  known  to  God  alone.^' 

In  this  illustration  the   Nawab    does   not   instigate    the 
Muhammadans    to  bring    about    such    a   state    o£    things. 
Indeed,  if  anything  of  the  soVt    happens  it  will  happen  by 
supernatural*  agency  and  as  a  miracle  (as  is  firmly  believed  by 
those  who  believe  in  the  advent  of  the  Mehdi)  and  not  by  the 
power   of  Muhammadans.     Besides,    the   Nawab    does   not 
express  his  certainty  aboufr  the  Queen  and  her  representative 
being  brought  before  the  Mehdi.  On  the  contrary,  he  expresses 
his  curiosity  as  to  whether  the  rulers  at  that  time  will  be 
Europeans  or  others,  and  he  emphasises  his  doubt  by  saying 
that  ^'  truth  is  known  to  God  aloue.^'     It  cannot  be  concluded 
from  this  illustration  (which  merely  states  the  belief  of  the 
Muhammadans,    and  that  too  in  a  very  doubtful  manner) 
that  the  Nawab  calls  upon  the  Muhammadans  to  take  the 
Queen  and  her  representative,  &c.,  to  the  Mehdi  or  that  he 
delights  in  the  thought  of  their  being  taken  to  the  Mehdi. 
Such  a  conclusion  would  have  been  justified  if  the  writer 
liad  expressed  his  certainty  that  the  Melidi  would  appear 
during   the  time  of   the    British,    and   had   instigated    the 
IMuhammadans   to    take   some   hostile    action    against    the 
Government.     As  a  matter  of  fact,  Muhammadans  generally 
believe  that  before  the  day  of  judgment  Islam   will    spread 
all  over  the  world,  and  that  no  other  i-eligion,  Christianity, 
Judiaism,    &c.,    will    remain.     If  mere   belief  like    this    is 
sufficient  to  warrant  the  conclusion  that  those  who  entertain 
such  a  belief  are   rebels,  then  there  can  be    very    few   of 
British  subjects  who  can  be  free  from  this  charge.     Under 
these  circumstances,  it  is  anything  but  fair  not  to  bring  the 
charge  of  rebellion  against  all  Muhammadans  generally  and 
to  confine  it  to  the  Nawab  who  has  been  simply  indiscreet 
enough    to   express   such   belief  in   thb    illustration    under 

*  Vide  Iqtrab,  page  64,  lino  21,  iu  which  it  is  stated"  God  will  aid  him 
by  3,000  angels,  who  will  strike  his  enemies  ou  the  face  and  the  back. 
The  advanced  guard  will  be  under  the  command  of  Gabriel  and  the  rear 
guard  under  Michael,  aud  so  on  ad  iv/'uiium." 
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notice.  In  statements  10  to  15  a  similar  course  lias  been 
resorted  to.  From  page  116  line  7,  to  page  120  line  13,  there 
is  not  a  single  passage  in  wliicli  the  author  instigates  the 
Muliammadans.  Page  IIG,  from  line  7  to  end  of  that  page, 
contains  an  account  of  the  Mehdi  of  Soudan  taken  from  the 
London  News  of  1st  December  1883,  and  further  on  an 
account  of  the  battles  fought  and  victories  gained  by  the 
jVlelidi  is  given  from  the  Jaivvab  and  tlie  English  and  Native 
papers.  At  the  end  of  these  accounts  the  following  remark 
is  made  with  reference  to  these  battles — ^' This  fitua  (or  dis- 
turbance) still  continues,'^  or  in  other  words  the  Mehdi^s  battles 
are  represented  as  being*  equivalent  to  sedition  and  disturban- 
ces, and  not  lawful  Jihad.  The■^vriter  then  reproduces  from 
the  Pioneer  of  the  4th  April  1 884,  a  letter  of  Usman  Dagma 
in  reply  to  the  proclamation  of  the  British  and  at  page 
118  makes  the  following  remark  on  Usman  Dagma's 
reply  :— 

"  The  true  Mehdi  will  do  the  same  work  as  is  stated 
in  the  reply  of  Usman  Dagma,  i.e.,  he  will  compel  Muham- 
madans  to  follow  the  Qoran  and*the  prophet,  and  compel 
infidels  to  embrace  Islam.  Those  who  oppose  him  will  perish, 
whether  they  be  nominal  Muliammadans  or  others,  (as is  clear 
from  this  letter).  As  regards  the  question  whether  the  Mehdi 
of  Soudan  is  the- true  Mehdi  no  definite  opinion  can  be  formed 
on  that  head,  although  it  appears  from  the  reply  of  Usman 
Dagma  that  he  claims  to  be  both  a  pious  man  and  a  leader 
of  the  Muhammadans,  but  the  true  qualities,  which  accord- 
ing to  tradition  he  should  possess,  are  not  to  be  found  in  him. 
Similar  claims  have  already  been  advanced  by  wicked  men, 
but  they  were  found  to  be  untrue.  If  this  is  the  true  reply, 
and  is  not  the  work  of  newspaper  correspondents,  then  he 
may  possibly  be  a  Mujadad.  A  Mujadad  appears  at  the 
end  or  beginning  of  a  century.  Tajdid  (revival)  is  sometimes 
eft'ected  by  the  sword,  at  others  by  preaching. 

Again  at  page  1 19  the  writer  says:  — '^  We  do  not  know 
who  or  what  sort  of  a  man  is  the  Mujadad,  who  calls  himself 
Mehdi  of  Soudan  and  represents  himself  as  the  son  of  Abdulla. 
Surely  ho  is  not  the  Mehdi.  After  quoting  the  Pioneer  of  the 
10th  April  1884  the  author  remarks: — ^' But  there  is 
nothing  to  prevent  his  being  a  Mujadad  provided  he 
possesses  the  qualities  of  one.  We  do  not  know  what  goes  on 
behind  a  wall ;  how  can  we  know  correctly  what  is  taking 
place  at  such  a  distance.  News-writers  and  Editors  are  not 
impartial  people,  they  always  write  what  is  politic  and 
■shape  every  item  of  news  to  suit  their  own  purposes. 
Although  every  item  of  news  is  liable  to  be  exaggerated, 
but  the  news-writers   of  the   present   dny    are  one  and   all 
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tantmstworthy.  It  is  perhaps  by  an  oversight  that  now  auil 
then  they  give  a  few  <3orrect  items  of  news  out  of  a  thousand 
such  items." 

The  account  given  m  these  passages  is  from  the  Lon- 
'don  Neios,  Pioneer,  &c.^  an?d  if  to  ^iv-e  such  an  account 
as  to  rebel  against  the  Govern meut,  the  papers  from  which 
it  has  been  tak-eu  are  more  to  blame  than  the  Nawab.  As 
regards  the  inference  that  the  JMehdi  is  a  Miiijadad,  that 
too  has  been  drawn  from  the  acoGant  .^ven  by  these  papers. 
Besides^  the  Nawab  is  net  positive  on  this  liea<i,  as  he  states 
that  if  this  reply  to  the  prociamation  of  the  British 
Government  is  genuine  and  not  the  work  of  newspaper 
<3orrespoudents  or  other  impostors,  then  it  is  possible  that 
the  Soudauee  may  be  a  Mujadad.  To  <emphasise  his  doubt, 
the  writer  says  that  "  he  can  be  a  Mujadad  if  he  possesses  the 
qualifications  o*f  one."  Tliat  the  Nawab  is  doubtful  as  to 
whether  the  Medhi  actually  possesses  such  qualifications  is 
clear  from  the  remark,  that  ^'  if  we  do  not  kaow  what  is  going 
on  behind  a  wall,  how  <5«.n  we  know  coireotly  what  isgoiu^  on 
at  such  a  distance.''  Besides, the  facft  of  t^e  writer  consider- 
ings  newspapers  untrustworthy  shows  th-at  be  is  doubtful  as 
to  whether  the  Mehdi  is  a  Mujadad,  To  draw  any  other  con. 
olusion  from  these  passages,  viz.,  that  t^e  writer  admits  the 
Mehdi  to  be  a  Mtijada-d  and  regards  the  accounts  of  his 
reverses  given  in  newspapers  as  unreliable  is  nothing  but 
falsehood  and  deception.^ 

It  is  dear  from  the  remarks  w«  have  made  that 
:statements  10,  11  and  13  are  msisieading.  As  regards  No.  12 
no  such  statement  has  been  made  in  reference  to  the  Mehdi 
of  Soudan,  but  about  the  true  Mehdi  as  detailed  at  page  118 
of  the  Iqtra'b  as  quoted  at  page  iO  of  this  article. 
As  we  have  twice  already  stated,  su-cJa  a  belief  is  enter- 
tained by  all  Muhammadans  with  the  exception  of  a  few. 
Besides,  it  docs  not  contain  -any  instigation  and  does  not 
refer  particularly  to  tho  British  Governm-ent.  Under  such 
circumstances  to  infer  that  rebellion  is  me<int  is  to  brand 
a,ll  Muhammadan  subjects  of  the  Queen  with  disloyalty  and 
to  deceive  the  Government. 

With  reference  to  No.  14  we  have  already  remarked 
at  page  18  that  the  Mehdi  of  Sosudan  has  not  been  compftred 
to  Abdul  Wahab  for  the  purpose  of  exciting  people  to  rebel 
a-gainst  Government  and  aid  the  Mehdi,  but  to  induce 
them  to  regard  him  as  a  bloodthii^ty  tyrajit  and  agitator  like 
Abdul  Wahab,  and  therefore  to  refrain  from   taking  up  his 

*  In  the  work  in  question  the  writer  considers  those  conditions  *& 
untrustworthy  which  show  him  to  be  a  Mujadad,  and  not  the  account  ut  feis 
reverses  as  wrongly  stated  by  his  opponents. 


(    42     ) 

cause.  Any  other  inference  is  quite  unjustifiable.  State- 
ment No.  i  5  is  not  to  be  found  in  the  Iqtrab  at  all ;  on  the 
contrary,  the  following  remark,  which  fully  contradicts  the 
statement  under  notice,  appears  on  pages  118  and  11 9. 
"Tajdid  (revival)  is  sometimes  effected  by  the  sword  and 
sometimes  by  preaching.  But  it  is  essentially  necessary  for 
the  Mujadad  to  revive  the  Sunnat  and  destroy  superstition. 
He  should  not  covet  riches,  sovereignty  and  dignity;  should 
do  no  religious  act  for  the  sake  of  this  world  but  for  the 
sake  of  God.^' 

Given  these  conditions,  and  anyone  can  be  a  Mujadad, 
whether  he  be  king  such  as  Umar-bin-Abdul  Aziz,  or 
Iman,  as  Iman  Ahmed-bin-Habal,  or  "Durwesh,  as 
Sheikh-ul-Islam-Ibn-Taimia,  or  Qazi,  as  Imam  Mohamed 
Showkani  or  Mujtahid  as  Sayad  Mohamed-bin-Ismail,  Amir 
Yamani,  or  a  Sufi  as  Ibn-Arabi.  In  fact,  there  can  be  a 
Mujadad  in  every  nation  and  tribe.  Indeed,  there  have 
been  more  than  one  Mujadads  at  one  and  the  same  time 
in  various  places.  The  modes  of  Tajdid  or  revival  of  Islam 
are  also  numerous  and  not  one  in  particular.  It  is  clearly 
stated  in  the  passage  that  a  Mujadad  can  do  his  work  by 
means  of  the  sword,  or  pen,  or  preaching,  as  is  done  by  the 
Ulemas,  Sufis  and  Qazis,  and  that  it  is  not  by  the  sword 
alone  that  Tajdid  takes  place.  Our  critics  have  magnified 
a  rope  into  a  snake,  and  frightened  the  Government  and 
made  a  Khan  Singh  of  them. 

The  critics  have  similarly  deceived  Government  as  regards 
No.  16.  The  passages  referred  to  are  no  doubt  to  be 
found  at  pages  120,  140,  141,  220  and  221,  but  it  is 
utterly  wrong  to  infer  that  they  are  meant  to  incite  the  people 
to  rebel  against  our  present  rulers.  There  are  three  state- 
ments in  these  passages :  (1)  belief  in  the  appearance  of  the 
Mehdi  and  the  descent  of  Christ  from  the  heavens;  secondly, 
the  expression  of  a  wish  for  their  speedy  appearance ;  and 
thirdly,  the  probability  of  their  appearing  in  the  14th 
century.  As  regards  the  first  point,  we  have  already  stated 
that  such  a  belief  is  entertained  by  the  Muhammadan  subjects 
of  the  Queen  in  general  (including  the  Native  Muhammadan 
chiefs), as  also  the  Muhammadans  of  Arabia  and  other  Muham- 
madan countries,  and  that  such  a  belief  does  not  prove  that 
they  are  rebels.  The  same  remark  equally  applies  to  the 
second  and  third  points. 

Those  who  believe  in  the  appearance  of  the  Mehdi  and 
Christ,  also  long  and  pray  for  their  speedy  appearance.  The 
compiler  of  the  Ishah-li-Ashrat-us-Saha  was  the  first  to 
express  such  a  wish,  and  the  Iqtrab  being  a  translation  of 
that  work,  the  Nawab  has  simply  copied  the  author  of  that 
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work  in  expressing  a  similar  desire.  Those  who  do  not 
choose  to  believe  us  can  satisfy  themselves  by  referring  to  the 
Ishah-li-Ashrat-us-Saha  itself.  In  expressing  the  possibi- 
lity  of  the  Mehdi  appearing  in  the  14th  century,  the  author 
of  the  Iqtrab  has  also  imitated  ancient  writers  and  has  not 
expressed  any  definite  opinion  of  his  own  as  is  clear  from 
the  words  ^^  perhaps'*  and  "doubtfur'  with  which  all  such 
statements  are  coupled.  This  can  be  verified  by  a  perusal  of 
the  whole  passage  from  page  219  to  221.  At*^  page  219  he 
quotes  from  a  treatise  of  Imam  Syute  that  the  world  will 
come  to  an  end  in  1500  A.  H.,  and  at  page  220  one 
author  is  referred  to  as  having  inferred  from  numeri- 
cal v^alue  of  the  letters  of  a  verse  in  the  Qoran  on  the 
subject  that  the  end  will  come  in  1 704.  Further  on  the 
author  states  what  has  been  referred  to  on  page  220  and 
then  remarks  that,  "  Hence  it  is  possible  that  the  Mehdi 
might  appear  in  the  beginning  of  the  century.  Such  a  pro- 
bability is  very  strong.  On  the  contrary,  it  should  be  no 
wonder  if  he  should  appear  before  the  commencement  of 
the  century,  as  the  Anti-Christ  will  appear  during  the  time 
of  the  Mehdi  at  the  beginning  of  the  century.  It  is  also 
probable  that  the  advent  of  the  Mehdi  may  be  delayed  till 
another  century  and  that  the  next  century  may  not 
fail  to  see  him." 

Again  at  page  221  he  quotes  from  Abu  Qubail  that 
the  people  will  join  the  Mehdi  (admit  his  mission)  in 
1204  A.  H.  He  then,  in  imitation  of  this  unauthenticated 
statement,  makes  the  remarks  referred  to  at  page  221.  The 
author  observes : — 

"  According  to  this  calculation  the  Mehdi  should  have 
appeared  in  the  beginning  of  the  13th  century.  The 
whole  of  that  century  has,  however,  passed  without  seeing 
the  Mehdi.  The  l4th  century  has  now  come  upon  our 
heads.  At  the  time  this  work  was  compiled  six  months 
of  this  century  were  over.  Perhaps,  it  may  please  God 
to  be  kind  and  merciful  and  the  Mehdi  might  appear 
within  the  next  four  or  six  years." 

Again,  after  stating  on  the  same  page  on  the  authority 
of  the  author  of  Ishah-li-Ashrat-us-Saha  that  the  world 
will  come  to  an  end  in  1076  A.  H.,  the  writer  observes  : — 
'^  But  this  calculation  has  not  turned  out  to  be  correct.  The 
14th  century  has  commenced.  Wars  and  rumours  of  war 
are  to  be  heard  from  all  sides.  It  remains  to  be  seen  what 
side  the  camel  will  sit  and  what  form  will  our  poverty 
assume."  This  shows  nothing  but  doubt  as  to  what  will 
happen. 
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It  is  curious  tbat  the  Nawab  at  page  359  of  the  Hyajul 
Kf'ama  fi  Asdsaril  Qiama,  after  quoting  from  a  treatise 
entitled  Unqai  Maghrab^  written  by  the  aijthor  of  Futuhaht 
Macci,  that  the  Mehdi  will'  appear  in  6SS  A.  H.,  and  accord- 
ing to  his  followers  in  710',  and  according  to*  Yacoob-bin-Ishaq 
Kindi,  in  743,  the  author  reproduces  the  opposite  opinion  of 
Ibn  KhaldufU,  who  &ays  that  "  people  pay  atteMion  to-  asser- 
tions like  these  and  fix  the  eircumstances  of  th-e  time  of 
this<  man's  (the  true  Meh(iiy  appearance  by  variou's  foolisb 
arguments,  and  when  the  MeMi  does  not  appear  within* 
that  period  they  evolve  other  circumstances  and  conditions 
0«fc  of  their  own  inner  consciousness  or  literary,  imagi- 
mary^  or  astrological  considerations.  People  of  ancient  and 
modern  times  hav©^  &pent  their  lives  in  pandering  over 
this  snbject/^  and  the  Mehdi  has=  not  appeared.  The 
fact  of  the  Nawab  qo-oting  Ibn-Khaldun  without  contra- 
dicting him  shows  that  the  various  statements  concerning 
them  do  not  represent  the  opinions  of  the  author  who  ha& 
simply  re-echoed  the  opinions  of  Syute,  Ibn  Arab  Abu,  Qubail,. 
the  compiler  of  Ishah-li-Ashrat-us-Saha  and  other  learne(5 
men,  Sofis  and  astrologers. 

We  will  give  another  very  curious  instance  of  this 
which  our  critics  have  not  brought  to  the  notice  of  the 
Government*  At  page  154  of  the  Iqti*ab,  the  writer  quotes 
the  following  from  Abu  Abdulla  (whose  correctness  he  knows 
is  questionable)  on  tbe  authority  of  Abu  Horaira,  "my 
(Cousins  if  you  find  Christ  tell  him  that  Abu  Horaira  gives  his 
eompliments  to  yoe."  The  author  then  says  '^^I  ask  my  children 
that  if  any  one  of  them  finds  Christ  fmay  the  peace  of  God 
be  O'H  him)  give  my  compliments  to  him.  If  he  should 
appear  during  the  present  century,  during  my  lifetime,  then 
there  will  be  no  necessity  for  their  doing  so  on  my  behalf^ 
as  in  that  case  I  will  do  the  same  for  myself/'^ 

In  this  instance,  the  Nawab  Isas  simply  followed  the 
example  of  Abu  Abdul  Hakim,  inasmuch  as  notwithstanding 
the  great  distance  between  the  advent  of  Christ  and  the 
absence  of  several  signs  which  are  to  precede  his  advent,, 
he  talks  of  paying  his  compliments  to  him.  These  statements 
are  in  themselves  proofs  of  the  Nawab's  simplicity  and  prov© 
that  he  has  made  them  in  good  faith  and  is  in  no  way 
disaffected  at  heart.  To  infer  from  this  statements  that 
the  writer  means  to  excite  the  Muhammadans  to  revolt 
is  cruelly  false.  The  three  statements  to  which  we  refer 
lead  to  one  result  favourable  to  Government,  but  which  the 
critics,  blinded  as  they  are  by  prejudice,  fail  to  see.  They 
show  that  the  so  called  Mehdi  is  not  the  true  Mehdi,  as  in 
that  case  he  should  not  have  expressed  a  belief  in  his 
future  appearance  or  prayed  for  his  appearance.     How  can  a 
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man  propbecy  about,  or  pray  for,  a  thing  which  is  already  in 
existence.  It  is  very  much  to  be  regretted  that  the  proper 
and  only  justifiable  inferences  that  can  be  drawn  from  the 
Nawab's  writings  are  purposely  lost  sight  of,  while  the 
utmost  efforts  are  made  to  find  fault  with  them  in  order 
to  draw  inferences  which  cannot  be  drawn.  If  this  is  not 
injustice  we  fail  to  see  what  else  can  injustice  be  ? 

As  regards  charge  1 8,the  critics  have  been  guilty  of  the  most 
barefaced  and  cruel  misrepresentation.  It  is  for  this  reason 
that  no  reference  as  to  pages,  &c.,  is  made  to  the  passage  on 
which  the  charge  is  based.  Nor  is  there  anything  of  the  sort 
to  be  found  in  the  parts  of  the  work  referred  to  by  them. 
On  the  contrary,  pages  60  to  Q6  contain  passages  conveying 
quite  a  contrary  meaning.  The  Nawab  states  at  page  60 
that  the  traditions  about  the  appearance  of  the  Mehdi 
are  trustworthy  and  observes  : — "  Chapter  on  the 
signs  whicli  will  precede  the  end  of  the  world. 
These  signs  are  also  numerous,  one  of  them  being  the 
appearance  of  the  Mehdi.  This  is  one  of  the  chief  signs 
of  the  approach  of  the  last  day.  The  traditions  about  him, 
notwithstanding  their  contradictory  character,  are  many, 
Mohammed-bin-Hasan  Asnawi  gives  them  in  the  Manaqab-i- 
Shafi.  There  are  numerous  traditions  about  the  appearance 
of  the  Mehdi  and  his  being  a  Syad. 

Similarly  Qazi  Mohammed-bin-Ali  Showkani  has 
recorded  the  traditions  about  the  descent  of  Christ,  the 
appearance  of  the  Mehdi  and  the  Anti-Christ.  People 
generally  endorse  the  same  view.  Ibn-Khaldoon  alone 
questions  their  trustworthiness.  He  also  questions  the 
revelation  of  saints  about  the  Mehdi.  A  reply  to  his 
criticisms  has  been  given  in  the  treatise  called  Iza. 

The  traditions  about  the  Mehdi,  though  not  contained 
in  the  Sahih  Bokhari  and  Sahih  Muslim  are  considered  trust- 
worthy by  Abu-Daood-Ibn-Maja,  Hakim  Tebrani,  Abu-Yali 
Mausli,  &c.,  which  after  the  works  of  Bokhari  and  Muslim 
are  trustworthy,  especially  in  the  absence  of  traditions,  in 
the  first  named  books  these  latter  must  be  regarded  as 
trustworthy. 

These  traditions  about  the  Mehdi  are  confirmatory  of 
each  other.  The  authorities  on  which  they  are  based  are 
different.  Some  of  them  are  sahih,  others  are  indifferent, 
while  some  are  weak  or  unauthenticated.  But  all  sects  of 
Islam  are  unanimous  in  the  belief  that  at  the  end  of  the  world 
some  one  from  the  Ahl-i-Bait  (Syad)  will  appear  and  that 
he  will  strengthen  Islam  and  do  justice.  The  Muhammadans 
will    submit   to  his  authority.     He  will  become    the   ruler 
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of  all  Muliaramadan  countries.     He  will  be  called  theMelidi/ 
Jesus  Christ  and  Anti-Christ  will  appear  during  his  time." 

Again  on  pages  61,62  and  63  the  writer  gives  some 
account  of  the  true  Mehdi.  At  first  he  gives  his  name  as 
Mohamed  or  Ahmad,  son  of  Abdulla,  without  saying  any- 
thing against  it ;  in  another  place  he  states  his  surname  as 
Abu  Abdalla  without  a  word  of  comment ;  while  in  a  third 
place  he  gives  his  pedigree  and  states  that  he  will  be 
from  the  Ahl-i-Bait  and  a  descendent  of  Fatima. 

This  shows  very  clearly  that  the  writer  generally 
regards  those  traditions  as  trustworthy  in  which  it  is 
stated  that  the  Mehdi  will  be  a  Sayad  and  a  Fatimite. 
At  the  end  of  this  he  remarks  that  the  authority  of  one 
Hadis  about  Abu  Daood,  &c.,  is  a  little  weak,  i.e.,  he  does 
not  mean  to  imply  that  the  Hadis  itself  is  untrustworthy 
but  that  it  is  based  on  an  incomplete  authority  as  in  that 
case,  he  could  not  have  mentioned  as  trustworthy  the  many 
traditions  about  the  birth  of  the  Mehdi.  He  then  states  that 
his  birthplace  will  be  Medina  and  according  to  Qurtabi 
it  is  stated  that  he  will  be  born  in  the  west  and  will 
come  to  Medina  from  his  birthplace.  Fifthly,  he  states 
that  the  place  where  people  will  tender  their  allegiance 
to  him  will  be  between  Ibrahim  and  Hajar  Aswad  in  Mecca. 
Sixthly,  the  place  which  he  will  escape  will  be  Jerusalem  ; 
seventhly,  he  gives  the  descriptionof  the  Mehdi,  (8)  age  and 
(9)  his  mode  of  life.  He  does  not  question  the  authenticity 
of  any  of  these  statements  (excepting  the  tradition  of  Abu 
Daood).  On  the  contrary,  in  the  Iza  and  Hijaj-ul-Karma  he 
tries  hard  to  prove  the  authenticity  of  these  traditions  and 
enters  into  a  spirited  refutation  of  the  objections  of  Iba 
Khaldoon  and  others  who  question  their  authenticity,  al- 
though his  refutation  is  not  regarded  as  conclusive  by  those 
who  consider  these  traditions  untrustworthy. 

At  page  C5  he  gives  the  following  13  signs  by  which 
the  Mehdi  will  be  distinguished:  (I)  He  will  be  in  posses- 
sion of  the  tunic,  sword  and  banner  of  the  prophet;  (2)  A 
cloud  will  be  over  his  head  to  overshadow  him  and  a  voice, 
shall  proceed  from  the  cloud  "this  is  the  Mehdi,  the  Caliph 
of  God,  pay  homage  to  him;  (3)  He  will  put  a  dry  branch 
in  the  earth  which  will  turn  green ;  (4)  When  people  ask 
him  to  prove  that  he  is  the  true  Mehdi  he  will  hold  up 
his  hand  when  a  bird  will  come  out  of  the  air  and 
sit  on  his  hand;  (5)  An  army  which  will  come  to 
oppose  him  will  be  buried  in  the  earth";  (6)  A  voice 
shall  proceed  from  the  heavens  that  "  God  has  removed 
the  tyrants  and  the  Munafiqs  from  among  you  and  placed 
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ou  your  head  the  best  of  the  son  of  Islam.  Join  him;  he 
is  the  Mehdi;  (7)  The  earth  will  throw  out  pieces  of  gold 
from  its  bosom  ;  (8)  People  will  become  contented  ;  (9)  The 
Mehdi  will  disinter  the  treasury  of  Kaaba  and  distribute 
the  money  among  the  people;  (10)  He  will  bring  out  the 
Tabut-i-Sakiua    from    the    Ghar    Antakia    or    Tabria    sea; 

(11)  The  river  will  crack  or  dry  as  in  the  case  of  the  Israelites ; 

(12)  People  with  black  banners  will  come  for  him  from 
Khorasan ;  (13)  He  and  Jesus  Christ  will  meet  together 
when  the  latter  will  offer  prayer  after  him.'* 

In  the  face  of  these  statements  the  allegation  of  the 
Nawab's  critics  that  he  (the  Nawab)  has  attempted  to  dis- 
credit the  Hadises  about  the  Mehdi  and  especially  the  one 
about  his  being  a  Sayad  in  order  that  the  Mehdi  of  Soudan 
may  be  easily  made  the  true  Mehdi,  and  that  the  absence  of 
the  distinguishing  features  may  be  attributed  to  the  incorrect- 
ness of  the  tradition,  and  not  to  any  shortcoming  in  the 
Mehdi ,  is  an  audacious  falsehood.  It  is  rather  surprising 
that  when  framing  this  tissue  of  falsehood  and  lies  it  did 
not  occour  to  them  that  it  would  be  impossible  to 
reconcile  this  with  statement  number  16,  where  they  have 
represented  the  Nawab  as  praying  for  the  appearance 
of  the  Mehdi.  In  short,  they  seem  to  have  been  under  the 
impression  that  they  would  succeed  in  deceiving  the  British 
Government  as  easily  as  the  servants  of  Karm  Singh  deceived 
their  ignorant  master,  and  that  the  Government  will  place 
implicit  reliance  on  anything  they  might  choose  to  say. 
They  never  thought  that  the  imaginary  charges  preferred  by 
them  against  the  Nawab  would  not  stand  an  impartial 
examination  and  that  truth  will  come  out  after  all. 

The  statement  that  in  order  to  conceal  his  real  object 
the  Nawab  has  here  and  there  referred  to  the  Mehdi  as 
the  ''  False  Mehdi,  &c.,"  is  equally  untrue.  The  Nawab 
has  not  in  a  single  instance  referred  to  him  either  as  the  true 
or  false  prophet.  We  trust  that  no  one  (provided  he  is 
not  actuated  by  hostile  feelings  against  the  Ahl-i-Hadis) 
will,  after  reading  our  remarks,  doubt  that  the  18  charges 
preferred  against  the  Nawab  on  the  strength  of  the  Iqtrab 
are  either  false  or  greatly  exaggerated  ;  that  the  passages 
correctly  quoted  do  not  in  the  least  show  that  they  are 
intended  to  excite  people  to  rebellion,  and  that  the  object 
of  the  work  is  to  show  that  the  so-called  Mehdi  of  Soudan 
is  not  the  true  Mehdi,  so  as  to  prevent  people  from  con- 
sidering him  the  true  Mehdi  or  Mujadad  or  aiding  him,  and 
that  those  who  represent  this  work  as  being  favourable  to 
the  Mehdi  have  been  either  the  victims  of  misapprehension 
or  have  purposely  tried  to  deceive  Government. 
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The  critics  of  the  Nawab  also  support  the  charge  oi 
inciting  the  people  to  rebellion  from  similar  quotations  from 
other -works  written  by  the  Nawab,  but  as  our  article 
deals  in  an  exhaustive  manner,  and  is  not  confined  to  the 
discussion  of  the  four  works  in  question,  we  need  not 
refer  to  them  on  this  occasion.  We  feel  sure  that  those 
who  carefully  and  impartially  consider  our  remarks  will 
110  longer  credit  the  Nawab  with  any  intention  of  inciting 
the  people  against  the  Government.  We  have  also  every 
reason  to  believe  that  the  Government  and  its  official  (if 
they  have  been  imposed  upon  by  the  misrepresentations  of 
the  Nawab's  critics)  will,  after  a  careful  and  sympathetic 
considei^tion  of  our  remarks,  no  longer  entertain  any  doubt 
as  to  his  loyalty. 

We  also  think  it  our  religious  duty  (because  the 
prophet  says  it  is  religion  to  give  good  advice)  to  say  that 
if  these  writings  are  the  cause  of  the  Nawab  being  de- 
prived of  his  title  and  salute,  the  Government  will,  if  they 
consider  this  defence  satisfactory,  restore  the  Nawab  Consort 
to  his  former  position,  as  the  title  and  salute  was  not  con- 
ferred on  him  because  he  was  in  any  way  entitled  to  them, 
but  in  consideration  of  the  loyal  services  renderd  by  Her 
Highness  the  Begum  of  Bhopal  at  critical  times,  and 
therefore,  in  case  of  the  Nawab  being  innocent  of  the 
charge  of  disloyalty  it  is  as  necessary  to  restore  the  title 
and  salute  as  it  was  at  first  necessary  to  confer.  If,  however, 
Siddiq  Hassan  Khan  has  been  deprived  of  his  title  and 
salute  for  any  other  reason  than  disloyalty  connected  with 
the  afiairs  of  Bhopal,  then  we  venture  to  think  it  is  quite 
enough  that  he  should  no  longer  be  allowed  to  interfere 
in  the  affairs  of  the  State,  but  it  does  not  seem  appropriate 
to  deprive  him  also  of  the  title  which  was  conferred  in  order 
to  please  the  Begum.  In  any  case,  we  venture  to  think  that 
the  title  and  salute  of  Siddiq  Hasan  should  be  restored, 
thogh  he  may  not  be  allowed  to  have  any  voice  in  the 
affairs  of  the  State. 

If  the  Nawab  has  been  actually  guilty  of  maladminis- 
tration, that  is  an  act  for  which  he  is  personally  responsible, 
and  to  deprive  him  therefore  of  the  title  and  salute  which 
were  conferred  on  him  in  consideration  of  the  loyalty 
of  the  Begum  is  to  punish  the  Begum  who  is  quite  innocent. 
Such  a  treatment  cannot  command  the  approval  of  the 
public  who  consider  it  undignified  on  the  part  of  Govern- 
ment, however  warmly  it  may  be  approved  by  some 
interested  newspapers  actuated  by  hostile  feelings  against 
the  Nawab.  So  much  for  the  Nawab ;  we  will  now 
proceed  to  deal  with  the  charges  which  have  been  brought 
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against  the  Ahl-i-Hadis  community  in  general.  We  have 
alread}^  refuted  tlie  allegation  that  the  co-religionists  of 
the  Nawab  took  to  denouncing  Jihad  after  the  doings 
of  the  Nawab  were  brought  to  the  notice  of  the  Govern- 
ment, and  that  they  denounced  Jihad  only  verbally  and 
not  from  their  hearts.  We  will  make  some  remarks  on 
the  allegation  that  the  Nawab  is  an  exponent  of  their 
views  ar.d  that  they  should  also  be  punished  with  him. 

Although  the  Nawab  is  a  distinguished  member  of 
the  community,  both  on  account  of  his  social  position  and 
theological  learning*,  he  does  not  occupy  the  same  position  in 
the  eyes  of  the  Ahl  i-Hadis  as  the  pi'ophet  among  the 
Muhammadans  or  the  Imams  among  the  Moqalids,  In 
fact,  there  is  not  a  single  Ahl-i-Hadis  (with  the  exception 
of  illiterate  persons,  whose  opinion  does  not  count  for  much) 
who  assigns  him  the  same  position  as  that  of  a  prophet  or 
Imam.  The  reason  of  this  is  (and  no  right  thinking  person 
can  deny  it)  that  except  the  prophet  the  Ahl-i-Hadis  do 
not  recognise  any  other  spiritual  guide  such  as  Sahabas  (like 
Abu  Bakr,  Umar,  Ali,  Usraan,  &c.) ;  tahi  (like  Hasan  Basri, 
Zahri,  Said-bin-Almasajhib),  Imam  (like  Abu  Hanifa  Shafi 
Malik,  Hambal,  &c.),  or  Mahadis  (like  Bukhari,  Tirmzi,  Nasa, 
&c.),  or  Sufis  (like  Janaid,  Sheikh  Abdui  Qadir  Gilani,  &c.), 
or, any  Maulvi  living  or  dead.  It  is  for  this  reason  that  their 
opponents  call  them  irreligious  or  Ghair  Moqalid.  Why 
should  they  be  expected  to  blindly  follow  the  Nawab  (what- 
ever his  social  or  religious  position)?  Even  the  head  Maulvi 
Nazir  Hosein,  and  the  late  Maulvi  Ismail  and  Maulvi  Abdula 
of  Ghazni,  who  died  at  Amritsar,  are  not  regarded  as  spiritual 
guides,  to  say  nothing  of  the  poor  Nawab. 

There  are  many  persons  among  the  common  people 
who  find  fault  with  what  Maulvi  Ismail  said  and  did.  The 
writer  heard  an  Amritsar  Maulvi  say  that  Maulvi  Ismail's 
Jihad  with  the  Sikhs  was  a  disturbance  and  not  a  Jihad. 
His  w^ork,  the  Sirat-i-Mustaqim  and  Mansab-i-Imamat  is 
now  generally  condemned,  while  the  accounts  of  holy  men 
given  by  him  are  openly  denied. 

The  writer  himself  is  at  variance  with  Maulvi  Nazir 
Hosein  (one  of  whose  humble  pupils  he  is)  on  the  doctrine 
of  Maseh.  The  learned  Maulvi  thinks  that  Masah  on  socks 
is  unlawful,  while  the  writer  of  this  article  holds  an  exactly 
opposite  view.  The  writer  is  also  not  at  one  with  the  late 
Sheikh  Abdulla  Ghaznawi  as  regards  the  attributes  of  God. 

In  short,  even  those  who  pass  as  our  followers  are  not 
agreed  with  us  on  several  points,  and  openly  express  that 
they  are  not  agreed  with  us  on  such  and  such  question. 
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It  is,  therefore,  wrong  to  say  that  the  Nawab  is  the 
mouth-piece  of  a  communit}'  distinguished  for  its  liberal 
views,  and  we  are  surprised  that  our  Moqalid  co-religionists 
go  so  far  as  to  call  us  irreligious  and  Ghair  Moqalid,  and 
at  the  same  time  represent  us  the  Moqalids  or  followers 
of  the  Nawab.  How  can  these  allegations  be  reconciled  ? 
i  If  it  is  justifiable  to  represent  a  community  as  the  followers 
!  of  any  ;particular  person,  without  the  shadow  of  a  proof, 
and  to  brand  the  whole  community  as  disloyal  because  one 
of  its  members  has  been  disloyal,  then  everybody  is  guilty 
of  this  charge,  because  there  is  not  a  single  nation  on  the 
face  of  the  earth  some  individuals  of  which  are  not  disloyal. 
Even  the  civilized  nations  of  Europe,  such  as  the  Irish,  &c., 
are  not  free  from  this  charge.  Our  co-religionists  might  reply, 
that  since  we  have  admitted  the  Nawab  to  be  aMujadadand 
Mujtahid  we  cannot  deny  being  his  Moqalids  or  followers. 
But  we  reply  that  no  great  man  has  ever  admitted  the 
Nawab's  title  to  such  position,  although  he  possesses  certain 
qualifications  which  go  towards  making  a  Mujtahid  or 
Mujadad.  If  any  person  has  admitted  his  title  to  such 
position,  it  is  only  that  person  who  becomes  his  follower  and 
not  the  whole  community.  If  the  Ahl-i-Hadis  do  not 
become  the  followers  of  the  four  Imams  and  the  Muhadises, 
like  Bokhari,  &c.,  by  admitting  them  as  Mujtahids,  how  can 
they  be  expected  to  be  the  blind  followers  of  the  Nawab 
by  assigning  him  the  same  position  ?  It  is  true  that  some 
persons  have  admitted  that  he  is  a  Mujadad,  and  the  writer 
was  the  first  to  propose  the  title  for  him;  but  to  call  a  man 
Mujadad  does  not  imply  that  those  who  give  him  such 
a  title  are  his  Muqalids  or  followers.  A  man  may  be 
Mujadad  without  being  a  leader  or  Mujtahid,  such  as  is 
the  case  with  Sofi  and  similar  Zahids. 

There  are  two  reasons  why  we  call  the  Nawab  a  Mujadad. 
In  the  first  place,  because  he  encouraged  learning  by  causing 
a  large  number  of  ancient  works  on  various  subjects  to  be 
printed  at  great  cost  and  by  compiliDg  works  based 
on  ancient  works.  Secondly,  because  he  revived  some  of 
the  ceremonies  connected  with  the  Muhammadan  faith 
and  suppressed  certain  superstitions  of  which  we  gave 
an  account  in  No.  6  of  Vol.  6  of  this  periodical.  Excepting 
these  two  qualifications,  we  have  never  called  him  a  Mujadad, 
because  he  possesses  any  other  qualification  of  a  Mujadad, 
and  the  fact  of  his  being  a  Mujadad  for  possessing  the 
two  qualifications  already  referred  to  does  not  necessarily 
show'  that  he  is  also  a  Mujtahid,  to  say  nothing  of  the 
people  being  his  followers. 

It  is  to  be  hoped  that  a  careful  ]:erusalof  our  reply  will 
induce  our  brethren  to  withdraw  their  charge  and  refrain  from 
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regaixling  the  learned  men  of  this  community  as  his  follow- 
ers and  considering  the  Nawab  an  exponent  of  their  views. 

If  the  Government  have  been  imposed  upon  by  such 
reckless  statements  (and  the  fact  of  the  Government  having 
according  to  the  Alim-ul-Akhbar  and  the  Mashir-i-Qaiser, 
ordered  a  census  of  so  called  Wahabis  in  India  being  taken 
lends  color  to  such  a  supposition),  we  would  most  respect- 
fully warn  them  against  attaching  any  importance  to  such 
statements,  and  regarding  the  Nawab  (if  his  views  are 
considered  hostile)  as  the  exponent  of  the  views  of  the 
Ahl-i-Hadis  community  of  the  Punjab  and  India  and  speci- 
ally of  those  whose  loyalty  has  been  tested  in  critical  times 
and  testified  to  by  Government. 

The  principal  object  of  this  article  is  to  show  the 
groundlessness  of  the  charges  brought  against  the  Ahl-i- 
Hadis,  and  whatever  has  been  written  in  the  defence  of  the 
Nawab  has  been  written  to  prevent  discredit  being  thrown 
on  the  whole  community  on  his  account.  We  conclude  this 
article  by  earnestly  expressing  a  hope  that  it  will  meet 
with  the  careful  consideration  which  we  venture  to  think 
it  so  richly  deserves. 


To  our  Headers  and  Contemporaries, 

We  think  we  have  in  the  above  article  tried  to  re- 
fute the  charge  of  disloyalty  preferred  against  the  Nawab 
and  the  xlhl-i-Hadis  community  with  the  greatest  impar- 
tiality, and  trust  that  those  of  our  contemporaries  who  happen 
to  agree  with  us  will  support  us  through  the  medium  of  their 
papers,  &c.  We  also  invite  those  who  hold  an  opposite 
view  to  favor  us  with  their  opinions  and  point  out  to  us  such 
mistakes  as  we  may  have  committed,  so  that  we  may  benefit 
from  their  criticisms.  We  can  assure  Uiem  that  we  shall  be 
glad  to  change  our  opinion  if  we  are  convinced  that  our 
critics  are  right,  as  our  object  is  not  to  be  partial  bat  to 
arrive  at  the  truth,  however  unpalatable  it  may  be  and 
wherever  it  may  be. 
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